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Calvinism versus
Modernism in Australia
~HE struggle against Modernism is also raging

-\.9

in the Presbyterian Church of Australia.
Leader of the modernist forces is Professor
Samuel Angus, who holds the chair of New Testament and Historical Theology in St. Andrew's College, University of Sydney. He is the author of The
Environment of Early Christianity, The Mystery Religions and Christianity, and, The Religious Quest of
the Graeco-Roman World, all of which works are
familiar also to American theological readers. He is
described as a man of charming personality and a
gifted orator, as well as an able teacher. In 1936 he
became the center of a heresy trial, but the liberal
leadership in the church has so far succeeded in protecting him in his influential position. His views are
outspokenly modernistic. In his Truth and Tradition
and Essential Christianity he employs all the stock
phrases and arguments against orthodox Christianity which have been mouthed by the liberals for the
last three decades or more in Europe and in our own
country. It is regrettable that also the 1939 Assembly
failed to take effective action against this Modernist
leader who reviles the creed of the Church to which
he has solemnly promised to be loyal.
One of the hopeful signs in the situation is the revival of interest in and study of the Calvinistic
heritage that has made the Presbyterian and the Reformed Churches great throughout the world. Many
of the younger ministers in the Presbyterian Church
of Australia are turning again to Calvinism. Among
ministers of the Free and of the Reformed Presbyterian Church such interest has always been strong.
Recently under the leadership of the Rev. Arthur
Allen of the Free Presbyterian Church of Geelong
two Calvinistic societies have been organized, one
in Melbourne (Victoria) and the other in Sydney
(New South Wales). These societies are making it
their business to study, propagate and defend the
Reformed Faith and to oppose the spread of Modernism in the Australian Churches. At the November 13, 1939, meeting of the Melbourne society the
Rev. Allen read a paper entitled "A Survey of Calvinism," in which the five points of Calvinism are
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set forth and defended. This paper, which was very
well received we are told, has been printed in the
Nov. 15 issue of Our Banner, the official organ of the
Free Presbyterian Church of Australia. We are
happy to inform our readers that the Calvinistic
Society of Melbourne has appointed the Rev. Allen
to act in the capacity of correspondent for THE
CALVIN FORUM. We may hence look for more or less
regular reports from the Calvinistic front in Australia. A letter of his appears in the current issue.
Through the mediation of our correspondent we
have also received an article written by the Rev.
H. K. Mack of the Reformed Presbyterian Church
at Geelong in the same province. Under the title
"A Plea for the Gospel: Prof. Angus Reviewed" Mr.
Mack in 1934 wrote a refutation of the main modernistic contentions and views of Professor Angus.
In the present article, which we have the pleasure
of presenting to our readers, he gives us a fine insight into the struggle between Modernism and Calvinism that is at present being waged on the other
side of the world. The challenge to the Reformed
Faith is essentially the same in America and Australia, as well as in the European countries. Interest
in Calvinism has also spread from Australia to New
Zealand, so that a similar Calvinistic society has recently been organized also on that Island. A letter
from J. Graham Miller, a theological student and
son of a leading minister of the New Zealand Presbyterian Church, appears among the contributions
from our correspondents in these pages.

It is a source of gratitude to God and of unfailing
joy to note the revived interest in the Reformed
Faith from various parts of the globe. Let Calvinists of all lands unite and make their voices heard
and their influence felt. It may be difficult for these
Calvinistic groups ever to meet together, but we
have the rare privilege of meeting one another from
all parts of the globe on the pages of THE CALVIN
FORUM. Let us strengthen one another in loyalty and
devotion to the faith of our fathers, and may we not
be satisfied with hoarding the treasures of the past
but make that same Reformed Faith a living and
vitalizing force in the thought and life of the modern
day!
American Calvinists greet the Calvinists of Australia and of New Zealand!
C. B.
187

Japanese Aggression
and the Christian
Conscience

John C.
De Korne
Director of Missions Christian Reformed
Church. Fonner Missionary to China.

HERE is no difference of opinion among
American Christians as to what we must
think of Japan's brutal invasion of China.
For two and a half years the world has been
shocked by reports of Japanese brutalities against
the peace-loving Chinese. Some months ago a
Gallup Poll showed 98 % of Americans expressing
themselves against the Japanese invasion of China,
while only 2 % were either unwilling to express
themselves or thought Japan had a right to do what
she is doing.
But there are differences of opinion among Christian people in America as to what we should do
about it. There is in existence a powerful organization called The American Committee for NonParticipation in Japanese Aggression. Its honorary
chairman is the Honorable Henry L. Stimson, former Secretary of War and former Secretary of
State in the Hoover Cabinet. One of the Honorary
Vice-chairmen is Dr. Robert E. Speer, greatly beloved in our circles. The Executive Secretary of
the organization is Mr. Harry B. Price, a member
of the famous Southern Presbyterian missionary
family of Nanking, China. Admiral H. E. Yarnell,
formerly in command of the Asiatic Squadron of
the United States Navy, has also thrown his influence on the side of this Committee.

The American Conscience
This Committee is placing strong emphasis on
the fact, which no one denies, that America is
furnishing most of the materials which make it
possible for Japan to carry on her war. We are told
that in 1937 the United States furnished 54%, and
in 1938, 56% of Japan's essential imports of war
materials, a total in value of over $300,000,000. This
means that the Japanese airplanes that rain death
and destruction on innocent Chinese women and
children are powered by gasoline from American
refineries, and the shrapnel which American missionary surgeons have to dig out of the bodies of
wounded Chinese civilians comes from American
junk yards. Christian America recoils at the
188

thought of thus being a party to the horrible attack
of Japan on China.
The problem that has been before us for a long
time is, how can America clear its Christian conscience from participation in this guilt? If the
President should declare that a state of war exists
in the Far East, he would then be authorized to
place an embargo on the shipment of war materials
to both parties. Since Japan has never declared
war in a formal way on China, the United States
Government has been able to avoid that issue thus
far. It has been pointed out that if the President
should declare that a state of war exists in the Far
East, then China would suffer fully as much as
Japan, for China also depends on America for many
of her essential supplies. At any rate, it has not
been done, and war materials are going forth in a
steady stream to the Far East. Lurid pictures can
be drawn of America enriching herself at the cost
of the death of innocent people in China.

Urging an Arms Embargo
The problem is before our people in a new way
now that the Treaty which formerly regulated commerce between Japan and America has been abrogated. Michigan's Senator Vanden Berg prepared
the way for this by securing the passage of a resolution six months ago denouncing the Treaty. That
took effect in January, 1940. This does not mean
the breaking of diplomatic relations with Japan; it
merely means that America is not bound to extend
to Japan the same privileges that she extends to
other nations in the matter of trade. When Congress passed the resolution denouncing the Treaty,
it seemed as though it was heading up to the placing
of an embargo on military supplies for Japan. But
now that the denunciation has taken effect, the very
Senator who introduced the bill is not willing to go
ahead and take advantage of the new situation; he
is saying that an embargo might mean war with
Japan.
The American Committee for Non-Participation
in Japanese Aggression is sending out a huge volume
THE CALVIN FORUM
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of propaganda material, urging Christian men and
women everywhere to send letters and telegrams
to the President and to their Congressmen urging
that an embargo be placed on military supplies to
Japan. This Committee is well aware of the statement sometimes made that such a step would lead
to war. Here are two paragraphs from one of its
pamphlets:
"Is there a serious danger that a refusal to make
our resources available any longer to Japan's military machine would lead her to make war upon us,
or provoke retaliations which might lead us to war
against her? Of course, in a dangerous world, no
line of policy, even appeasement, is wholly devoid
of risk. Firmness, courage, and a sense of justice in
determining our own conduct may often prove less
hazardous than a timid and wavering policy of
expediency.
"In this case, the curbing of our war trade with
Japan, combined perhaps with aid to China for
economic reconstruction, seems to involve less risk
than alternative policies. France, Russia, and even
New Zealand and French Indo-China, have had
restrictions upon their war commerce with Japan;
in no case did this lead to conflict."

The Other Side Stated
The other side of the argument has recently been
made public by Professor Kenneth Scott Latourette
of the Department of Missions of Yale University.
In an article in the Christian Century for January
31, 1940, headed "A Church-made War With Japan?"
he presents his position. In the summary of his
position which follows, some of the sentences are
taken literally from his article.
Really to stop complicity, we must cut off not
merely materials which are used directly in war,
but all our commerce with Japan. The Japanese
are a persistent people and are practically unanimous in their determination to have a government
in China which will fully co-operate with them. The
chances are that Japan will go on to the bitter endeither to the attainment of her objectives, or to ruin.
Any force which is not crushing will not lead her
to renounce them. A partial boycott by the United
States would not stop Japan. Such a partial boycott would prove irritating and would provoke
reprisals. A complete boycott would bring even
more serious retaliation. Japanese retaliation would
provoke American counter reprisals. Once reprisals
began, war would become more likely. Such a war
would prove ruinous to both parties and would not
accomplish what the idealism which inaugurated the
embargo desired. To reach Japan and crush her
would require a much larger Navy than we now
possess. Japan would probably be driven to the
arms of Russia and the two might divide China between them, thus hastening the advance of Russian
and Japanese imperialism in that unhappy country.
If we were to win the war, which would be likely
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in view of our greater economic strength, we would
feel bound to continue to interfere actively in Far
Eastern affairs-a costly procedure which would
contribute to keeping that region upset and
jeopardize its peace. If by some good fortune or
skillful diplomacy on both sides we escaped a war
with Japan, even a partial cutting off of trade by
the action of our Government would accentuate
irresponsible national sovereignty and international
lawlessness and anarchy. We would have set ourselves up as prosecuting attorney, judge, and
executioner. To be consistent, we would have to
take similar action against any other power which
we deemed an aggressor; we would have to police
the world.

Professor Latourette's Alternative
Does Professor Latourette then have no alternative to an embargo? He has. He would like to have
us renew the expired treaty with Japan with some
modifications and, in return for concessions and
promises from Japan, recognize in principle Japan's
paramount position in the Far East and her new
order in Eastern Asia. However, he does not anticipate that this could be accomplished in view of the
present temper of the American people. Therefore
he suggests that it may be wiser to do for a time
without a commercial treaty. Diplomatic relations
can continue on the basis of other treaties. We may
need to wait for a new long term treaty until the
time when the close of the European War and the
further progress of the hostilities between Japan and
China shall make Japan more ready to enter into an
international conference for a general settlement of
Far Eastern affairs. When the time comes for such a
general settlement, we might well throw our weight
for the progressive surrender of extraterritorial
priviliges and of other compromises of Chinese independence, and thus aid in placing the Chinese
Government on that full parity with other governments without which no program in the Far East
can hope for a peaceful course.
Nor is Professor Latourette forgetting the demands of the Christian conscience in this matter.
He calls attention to the fact that fortunately Christians are not restricted to diplomatic measures. He
believes that through the various phases of the
ecumenic movement we can strengthen the ties between our Churches and the Churches of China and
Japan. In that fashion we can assist in building a
supra-national Christian fellowship around the
Pacific which can ease the tension and the hatreds
between our respective nations. Through the Christian missionary movement he insists we can aid in
the growth of the Churches in Japan and China,
still pitiably weak in numbers. Through their
assistance in producing a leadership for China,
American Missions have already done more to help
that country achieve internal order, self-respecting
189

effective independence, and a wholesome issue from
the chaos of the past generation than all American
diplomacy and our much-vaunted open-door policy
have succeeded in accomplishing in a century.

Warns Against the Threat of War
Here is Professor Latourette's final warning: "By
advocating an embargo and the restriction or severance of commercial relations with Japan, many
American Christians are urging the country on in
a path which has war as its not too improbable outcome. Fortunately, by no means all Christians or
Christian bodies have thus far been fully persuaded
by them. There is still time to pause. Other channels are open to us which do not issue in war, but
through which progress can be made toward a just
and peaceful international order in the Pacific. That
goal may be far distant and may never be fully
attained, but the way of the boycott and commercial
non-intercourse leads away from it. Let not the
Churches of Ameri~a have the blot of a JapaneseAmerican war upon their record!"
Missionaries in China have expressed their surprise that America could continue to send essential
war supplies to Japan. But it is very significant
that they have not urged an embargo and have not
urged a severance of commercial or diplomatic relationships. If we were certain that the clamping on of
an embargo or a boycott would not lead to further
complications, then we certainly would be in favor
of such a move for it would clear our conscience of
the sense of responsibility for the death of Chinese
women and children. But we are living in a complicated world. Action produces reaction. A vigorous
act on our part would certainly provoke retaliation
from the Japanese. But it is not likely that they
would take upon their hands a war with a major
power like the United States while they are still
having their hands full with the war in China. Still
there is danger that violent international conflicts
would result from so strong a measure as an embargo or a boycott. It does seem possible to be
sincerely indignant about atrocities in a foreign land
without setting oneself up as judge and jury over
the government of that land. But neither can we be
satisfied with simply letting such an inhuman thing
go on without letting our voice be heard. Where is
the golden mean between these two extremes?

190

The Golden Mean
Certainly what the Churches can do in the way
of promoting understanding, and better yet, by promoting full submission to the King of kings and the
Lord of lords, is a step in the direction of international righteousness. It is an essential step in that
direction. But the facts of history compel us to
acknowledge that it is a slow way of getting results.
Certainly Christian nations may also use their
political and economic power for international
righteousness! The weakness of the pacifist position
lies right in that area. The pacifist, knowing that
force is used by the cohorts of evil for evil ends,
nevertheless refuses to use force for noble ends.
Just when a given situation warrants the use of
force, even to the point of war-that is a problem
to which no easy answer can be given. And no easy
answer is available for this China situation. It does
not solve the immediate problem to say that we
should have a League of Nations strong enough to
command the respect even of the bandit nations. To
embargo or not to embargo is the immediate question before us. There is not an overwhelming
weight of evidence for either side. A firm stand by
our government, with cautious moves towards trade
restrictions if the situation does not improve seems
to be indicated. This is not a spineless middle-ofthe-road policy, nor is it unnecessarily provocative.
And it does give some recognition to that Christian
conscience without which American Christianity
cannot live.

Quitting Time
In the growing twilight, on the distant rim,
I discern a figure and it looks like Him.
He's my Elder Brother, strong and good and kind,
And He knows I'm tired with the toilsome grind.
Father must have sent Him-it's 'most quitting time
For to guide my footsteps past the ruts and slime.
I've been out so long now and the sun's 'most down;
It will soon be dark when long, slim shadows frown.
Nay, it's not another tramping through the gloom:
Father sent my Brother for to call me Home!
-M. M.

JELL EMA.

Clifton, N. J.
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Grafts of Thorns

Calvin V .
Huenemann

• • •

Waukon, Iowa

(EDITORIAL NOTE: In the following article the author undertakes to present to us by way of contrast the respective positions of Oliver Wendell Holmes, one of America's greatest
literators, and of J.onathan Edwards, New England's greatest
Calvinistic divine, on a problem that occupied the minds of
thinkers in their day. The problem is by no means settled even
though we have succeeded in pigeon-holing it. It ought to be
revived because it has an important bearing upon one's conception of God and the moral character of men's activities. The
problem is this, What is the character of one's responsibilities
and of God's reaction to him in the face of divine determinism.
The contrasting views are ably set forth in this article. In a
following essay the author will present his conclusions in the
matter.)

''CbHE

puritans of New England, not at the
outset a collection of very gentle souls,
placing themselves in moral and social
antagonism with the established order
of things in Europe, and in physical antagonism
with the stern aspect of Nature in New England,
naturally sought to strike a vindictive balance
in their scheme for another world; it was to
be expected, a priori, that they would make cruelty
the corner-stone of their religious edifice, and they
did so. In time they took Christ out of the Bible
and put Jonathan Edwards in; they made a hell of
immeasurable spaciousness and indescribable terrors, and overcrowded it; and they made heaven
hardly so big as a modern hotel. They damned the
heathen who had lived before the advent of Christ,
and the later heathen who had never heard his
name, and the poor babies who died before the
minister could get to the bedside to baptize them!
They damned each other, too, pretty freely. Now
all this is not very ancient history; for when Dr.
Holmes fell first under the ban of the religious
world, it was because he was laying his lance, or his
pen, in rest against precisely this promiscuous
damnation ... It was these barbarisms, these grafts
of thorns fastened by clergymen into the tree of
Christianity, which he set himself to cut away."
(John T. Morse, Life and Letters of Oliver Wendell
Holmes, Boston, 1896, vol. I, p. 269).

* * * *
To determine whether or not Oliver Wendell
Holmes succeeded in cutting away these "grafts of
thorns fastened by clergymen into the tree of Christianity" by comparison of statements made by the
Doctor and President Edwards, is the purpose of
this article. Or, we may perhaps discover that these
thorns had no real existence in Jonathan Edwards
at all.
APRIL, 1940
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In the second preface to Elsie Venner, Holmes tells
the reader that the "real aim of the story was to
test the doctrine of 'original sin' and human responsibility for the disordered volition coming under
that technical denomination."*
The implications in that statement are brought out
a little later when he said:
If, on presentation of the evidences, she [Elsie Venner] becomes by verdict of the human conscience a proper object of
divine pity and ndt of divine wrath, as a subject of moral
poisoning, wherein lies the difference between her position at
the bar of judgment, human or divine, and that of the unfortunate victim who received a moral poison from a remote
ancestor before he direw his first breath? (Elsie Venner, p. x).

In seeking the answer to the question of moral
responsibility, both Holmes and Edwards place the
primary emphasis on the will of man; if man has
the power to decide for himself what his choices and
his acts are to be, and he chooses the evil when he
might choose the good, he deserves condemnation.
But both writers claim that man cannot decide for
himself, that what he does is the result of that which
has gone before; yet Jonathan Edwards pronounces
man guilty and 0. W. Holmes excuses him. A closer
scrutiny of the arguments of each will serve to resolve this issue.
It must be borne in mind that when Holmes has
his Dr. Kittredge speak, he is not directing his arguments against Edwards, but against his contemporary "Puritans" who, perhaps through misunderstanding, proclaimed as Puritan and Calvinist doctrine the absolute freedom of the will. By his will,
then, everyone decided his own fate, to receive
justice in the form of either punishment or reward.
Against such a dogma the physician places his actual
observation of human beings, his scientific determinism, and declares, in his discussion with the Reverend Honeywood:
Ministers talk about the human will as if it stood on a high
look-out, with plenty of light, and elbow-room reaching to the
horizon. Doctors are constantly noticing how it is tied up and
darkened by inferior organization, by disease, and all sorts of
crowding interferences, until they get to look upon Hottentots
and Indians-and a good many of their own race-as a kind of
self-conscious blood-clocks with very limited power of selfdetermination. . . . We are constantly seeking weakness where
you see depravity. (Ibid., p. 323.)

* • • •
* Oliver Wendell Holmes, Elsie Venner, Cambridge Classics
edition, Boston and New York, 1891; p. ix. The citations from
Edwards are from C. H. Faust and T. H. Johnson, Jonathan
Edwards, American Writers Series, American Book Co., 1935.
191

His training in practical psychology prompts the
doctor to answer the Reverend's inquiry, concerning
man's freedom in choosing his belief, by admitting
that "The men you write about in your studies are,
but not the men we see in the real world .... Everybody knows that Catholicism or Protestantism is a
good deal a matter of race. Constitution has more
to do with belief than people think." Whereupon
the minister comes forward with the classic objection that once you tell a man that he is not responsible for his choices you lose all hold on his religious
and moral nature. But Dr. Kittredge counters this
with more of his scientific observations:
But I don't think it degrades or endangers us, for this reason
that, while it makes us charitable to the rest of mankind, ou;
own sense of freedom, whatever it is, is never affected by argument. Conscience won't be reasoned with. We feel that we
can practically do this or that, and if we choose the wrong, we
know we are responsible; . . . (Ibid., p. 317.)

Evidently Holmes feels that there is in man a
striving for goodness which serves as deterrent to
evil tendencies in practical life, but that otherwise
he is bound by hereditary and environmental limitations which decide his whole course for him, not so
rigidly, however, but that education and social restrictions may in time improve the human race.
Edwards, on the other hand, sees men as the lost
members of a people which merits nothing but condemnation because they will to be evil. Like all his
works, his Freedom of the Will is based, not on observation of his fellow-men alone, but on "Reason,"
beginning with the definitions of will and freedom.
"The faculty of the will," he says, "is that faculty
or power or principle of mind by which it is capable
of choosing; an act of the will is the same as an act
of choosing or choice." (Edwards, p. 263) The
power that determines the choice is "that motive,
which, as it stands in the view of the mind, is the
strongest, that determines the will." (Ibid., p. 267)
Freedom of the will signifies only the ability to fulfill the act of choice: "Let the person come by his
volition or choice how he will, yet if he is able, and
there is nothing in the way to hinder his pursuing
and executing his will, the man is fully and perfectly free, according to the primary and common notion
of freedom." (Ibid., p. 281) Following the definitions Edwards proceeds in part II of the discourse
to show by reductio ad absurdum that, though man
is free to do what his will decides, it is not possible
for him to elect his choices:
If the Will determines the Will, then choice orders and
det~r!llines

the choice; and acts of choice are subject to the
dec1s10n, and follow the conduct of other acts of choice. And
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therefore if the Will determines all its own free acts, then
every free act of choice is determined by a preceding act of
choice, choosing that act . . . . And the like may again be
observed of the last mentioned act, which brings us directly to
a contradiction; for it supposes an act of the Will preceding the
first act in the whole train, directing and determining the rest·
or a free act of the Will, before the first free act of the Will'.
Or else we must come at last to an act of the Will, determining
the consequent acts, wherein the Will is not self-determined
and so is not a free act, in this notion of freedom; but if th~
first act in the train, determining and fixing the rest, be not
free, none of them all can be free; . . . (Ibid., p. 284.)

* * * *

After proving there can be no act of the will withou t a cause, and that everything that is not infinite
or eternal must have a cause outside itself, that
therefore man's will is predetermined, he answers
the objection that Honeywood raises in his speech
with Dr. Kittredge, namely, that a belief in freedom
of the will is a necessary hold on man's moral and
religious nature. Holmes's excuse for the evil-doer
who acts from necessity is answered by Edwards in
section I, part III of the Freedom of the Will where
he presents the Scriptural proof that God and Christ,
though necessarily good, are yet deserving of praise,
and so man, necessarily evil, merits blame. The
determinism of Holmes decides that man is not free
to decide his own will and can, therefore, not be
condemned; Edwards, by insisting on a first cause
for the acts of the will, leaves the way open for his
doctrine of total depravity or inherent guilt, making
the condemnation of man an absolute necessity.
On the problem of whether man is condemnable
because of an inherent evil, this expression of
Holmes's attitude put into the mouth of Reverend
Honeywood is typical:
If by the visitation of God a person receives an injury which
impairs the intellect or the moral perceptions, is it not monstrous
to judge such a person by our common working standards of
right and wrong? . . . He [Honeywood] thought a man with a
crooked spine would never be called to account for not walking
erect. He thought if the crook was in his brain, instead of his
back, he could not fairly be blamed for any consequences of
this natural defect, whatever lawyers or divines might call it.
(Elsie Venner, pp. 246-247.)

Holmes, the humanitarian, relying -on his scientific experience, judges his fellow-beings according
to his humanitarian standards of morals and ethics
even less rigid than those of his contemporaries. But
in his reliance on human standards he forgets what
to Edwards was ever the central thought; that in the
question of depravity, the criterion is an infinite perfection established by an eternal God, over against
which no finite being, relying on his own goodness,
can stand.
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An Expos~ of
Prof. Angus'
Modernism

The Challenge of the
Reformed Faith
H.K. Mack

Minister Reformed Presbyterian Church
Geelong, Victoria, Australia

HEN we speak of an opinion or person as of the majority, or to the orthodoxies which issue
orthodox or otherwise we are probably ukases." What does Professor Angus give us inthinking of how far such an opinion or stead of those great doctrines which are embodied
such a person's religious belief measures in the Reformed Confessions; the work, not of
up to one of the historic Creeds or Confessions of the Russian despots but of men whose learning and
Christian church. Such a comparison does not mean toleration will bear favorable comparison with that
that one has allowed a human interpretation to of any other age?
usurp the place of divine revelation, but that, after
I
careful reading and study, one has endorsed the
In the Confessions of the Reformed churches the
conclusions reached by the sanctified learning of
supreme
place has been assigned to Scripture. Whatother days. These Creeds and Confessions are not
ever
help
towards a larger reverence for God may
to be regarded as the arbitrary decrees of ecclesiastibe
gained
from
a study of the material universe, the
cal autocrats, but the product of years of earnest
study and conference by men eminent for their Reformers felt that the gracious and authoritative
natural ability, scholarly attainments, and sincere message of God to a sinful world is given in the
piety. We have in view chiefly those confessional Bible. "The whole counsel of God, concerning all
statements that were given to the world by the Re- things necessary for His own glory, man's salvation,
formed churches during the protestant reformation faith, and life, is either expressly set down in Scripof the sixteenth and seventeenth centuries. To take ture, or by good and necessary consequence may be
two examples: the articles of the Synod of Dort and deduced from Scripture: unto which nothing at any
the confession of Faith of the Westminster Assembly time is to be added, whether by new revelations of
of Divines, indicate a high-water mark in the state- the Spirit, or traditions of men." (Conf. of Faith).
ment of the reformation doctrines. There is no need The liberal theologian sets aside this supreme standfor one to write a word of vindication of the notable ard by attributing a special authenticity to one porequipment of the members of these Assemblies for tion of Scripture rather than another, by making
the work to which they set their hand, yet they are 'the words of Jesus' rather than the interpretation
sometimes alluded to in these days by "liberal" of Him by His apostles of vital importance, and by
theologians as if the Creeds and their authors were speaking of a progressive revelation as still being
made to those who follow Christ, in this latter case
alike deserving of vituperative contempt.
confusing revelation with that increasing knowledge
In a "Foreword" to his volume, Essential Chrisof the Word enjoyed by the believer.
tianity, Professor Samuel Angus, M.A., D.D., of the
We agree with Prof. Angus when he says "No
chair of New Testament Exegesis, St. Andrew's
statement of Christian faith can properly insist on
Presbyterian College, Sydney, asserts that "Chrisdemanding more than Jesus asked men to believe,"
tianity has suffered much from its physicians" and
but we disagree when he refers to the writings of
as one feeling himself called to heal the wound he the apostles as "secondary and derivative sources,"
proceeds through two hundred pages to dismember warns us in particular against the Gospel according
the body of orthodoxy and to put in its place a vague to John and points to Romans VIII 34 and the
and formless philosophy. He would have us to re- Epistle to the Hebrews as examples of contemporary
gard him as a modern Elijah sustaining the cause of thought-forms which obscure the spiritual view of
truth against the superstitions and abominations of Christ's death. Quoting and endorsing the words of
Dort and Westminster. He writes: "Never in its Scotus Erigena, "There are many revelations of
most unspiri tual periods has there been lacking in God as there are pure souls," he adds, "and each of
the Christian church that indestructible Seven these individual revelations arising from, and imThousand who, in every age and in every religion parted to, our discreet personality calls forth its
refused to bow the knee to the contemporary Baals personal credo" (p. 188).
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The authors of the great creeds were well aware
of the difference between doctrine as objectively
stated and that faith in the soul which apprehends
revealed truth, and they knew moreover that when
they had stated a doctrine or laid down a principle
of conduct they did not fully comprehend all the
implications of the one or the other. But they were
not continually confusing terms and failing to distinguish between revelation and spiritual understanding as so many liberal theologians do. The
phrase, "conscious of the possession of a sure revelation, and equally sensitive to the message of a
progressive revelation with the treasures of wisdom
and knowledge in Christ" would have been alien to
their well trained minds.

II
The doctrine of the Person of Christ is one of the
strong positions of orthodoxy frequently attacked
by the "modernist"; and Professor Angus has some
strong things to say against the orthodox view.
"Christianity" he writes "arose from certain historic facts, chiefly from the stupendous fact of the
God-possessed Galilean, but the essence of Christianity has too often been confounded with, or even
based upon, alleged historic facts of debatable historicity (such as the Virgin Birth, the miracles, the
physical resurrection of Jesus, etc.)" While declaring that "Religion in Jesus' view was essentially that
of His Di vine Sonshi p" he goes on to assert that
"Jesus' consciousness of his sonship was primarily
and essentially moral, not metaphysical." And, proceeding to rob Christ's Divine Sonship of all its
meaning, the Professor writes, "If indeed God is not
God and Father of us in the same fashion and on
the same conditions on which he was God and
Father of Jesus, the application of Jesus' Sonship
to our estate is untelligible." (p. 145).
We are not aware that the Reformers were wont
to apply the Sonship of Jesus to our estate so as to
suggest that the sonship in each case is alike; and
we feel that in this they followed Scripture. Christ's
Sonship is original and is not mediated to Him
through any third party. The believer's sonship is
the gift of God's sovereign grace and it is mediated
to every believer through the propitiatory work of
the Lord Jesus Christ. It comes in actual experience
through the power of the Holy Spirit. "But when
the fullness of time was come, God sent forth His
Son, made of a woman, made under the law, to redeem them that were under the law, God has sent
forth the Spirit of His Son into your hearts, crying,
Abba, Father" (Gal. IV 4-6).
Christ's sonship did not spring from obedience,
but His sonship gave infinite value to His vicarious
obedience on behalf of sinners and fitted Him to be
their all-sufficient Savior. "So also Christ glorified
not himself to be made a high priest; but He that
said unto Him, Thou art my Son, today have I begotten thee." Though He were a Son, yet learned
He obedience by the things which He suffered; and
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being made perfect, He became the author 0£ eternal
salvation unto all them that obey Him. (Heb. V 5,
8, 9).

III
"Many Christians," writes Professor Angus "view
Christianity as an imposing arch resting upon the
two great pillars of the Virgin Birth and the physical
Resurrection, while other Christians, who cannot,
even before man's judgment seat, be shown to be
less Christian or less like Christ, emphatically repudiate both the Virgin Birth and the physical
Resurrection as historic facts of religious value."
Such a repudiation of two cardinal doctrines of
Christianity leaves Christ a very shadowy figure,
and exposes the bearers of the greatest names in
Christian history to the charge of idolatrous devotion to a mere man.
It is altogether appropriate that the twin doctrines
of the Virgin Birth and the bodily Resurrection
should be linked together in our thought, as singly
of intrinsic value and unitedly of infinite resistent
force in sustaining the grand doctrine of redemption
through the propitatory sacrifice of the Son of God.
The teaching of Christ and the testimony of the
apostles are in perfect harmony touching Christ as
the Son of God, not of earthly parentage, and touching His bodily resurrection. Such language as "God
so loved the world, that He gave His only begotten
Son,'' "for God sent not His Son into the world to
condemn the world"; "he that believeth not is condemned already, because he hath not believed in the
name of the only begotten Son of God," remove the
Birth of Christ from a natural and place it upon a
supernatural level. Moreover Christ's acceptance of
Peter's confession, "Thou art the Christ the Son of
the living God," and His own solemn declaration
"I proceeded forth and came from God," neither
came I of myself, but He sent me," necessitate the
same conclusion.
The frequent reference to His resurrection and
the emphasis laid upon it in the early addresses of
the Apostles show the vital place which it held in
their message to the world. As to Christ's own testimony in regard to His resurrection and its importance for a full Gospel we may quote the words
of Professor James Stalker: "That He foretold His
rising from the dead the third day is one of the facts
most distinctly and unanimously testified by the
Evangelists . . . . The spread of skepticism on this
point in theological schools of the continent is by
far the most serious feature of the history of religious opinion during the last decade of the
nineteenth century; and, as it has become the
fashion, it may spread much farther. Its fruits have
still to be seen in the practical life of the Church. My
own belief is, that, were it to become general, Christianity would wither away at its roots." (Christology
of Jesus, pp. 222, 224).
Remove the two pillars of the Virgin Birth and
the bodily Resurrection of Christ, and one need not
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look for any grand religious structure beyond what
one may find in the life of a Moses or an Isaiah. But
let those two pillars stand in all their heavenly glory
and strength and we see rising in surpassing solidity
and magnificence a divine work before which Moses
and Isaiah stand in lowliness of spirit wondering
and adoring. Far-reaching as was the faith of the
ancient prophets and strong as were their moral
judgments, Christ brings us into closer touch with
eternal verities. He opens to us more fully the
portals of the spiritual world, and enables us to see
that wonderful conjunction of the Divine attributes
in the redemption of His people of which the psalmist sings in Psalm LXXXV, "Mercy and truth are
met together; righteousness and peace have kissed."
Between these strong pillars the great work of redemption stands complete, perfect in its symmetry,
and its keystone is Grace. "Of which salvation the
prophets have inquired and searched diligently,
who prophesied of the grace that should come unto
you; searching what, or what manner of time the
Spirit of Christ which was in them did signify, when
it testified beforehand the sufferings of Christ and
the glory that should follow." (1 Peter I 10, 11)
As one turns from the sublime language of Scripture to the speech of "liberal" theologians, it is as
passing from a land of life and beauty to a land of
aridity and death. "The goings of my God, my King,
in the sanctuary" no longer impress the soul with
holy awe, the grand concepts of the justice and
goodness of God fade from the mind, the soul is
benumbed and knows not that it is in the grip of
spiritual death.
In attempting to eviscerate the life and death of
Christ of all redemptive value, Professor Angus and
others deprive the moral universe of all color and
character, of all force and vitality. Their final goal
is to sit at the feet of Plato, "the Athenian prophet
of the ideal who first built his faith and philosophy
on the discovery of the two kinds of reality, the
visible and the invisible." We prefer to take our
stand with Moses who "endured as seeing Him who
is invisible," and who was honored to stand with
Christ on "the holy mount," and speak with Him "of
His decease which He should accomplish at Jerusalem." (Luke IX 31).
IV
When the "liberal" theologian asserts that in
Christ's "authentic teachings there is not a word to
indicate that he viewed forgiveness of sin in connection with sacrifice, or that he made forgiveness dependent on sacrifice, or that he related it to his own
prospective cross," he is offending against those millions of simple believers who down the years have
been comforted and strengthened as they listened to
the sacramental words "this is my blood of the new
testament, which is shed for many for the remission
of sins."
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But Professor Angus proceeds still further and in
the strongest terms denies the possibility of atonement through vicarious suffering. He writes:
"Deeper reflection upon ethical values and the
nature of personality has made it impossible to accept vicarious acquittal by the suffering even of
Jesus. Guilt cannot be transferred any more than
can character. No suffering, however great, of another however unique and sinless, can atone by
propitiation for the guilt of another moral agent. The
unalterable moral law stands, as voiced by
Aeschylus, "the doer must suffer." And the guilty
party, if endowed with a conscience and with an
elementary sense of justice, could not morally accept
any expiation made or equivalent paid for him ...
no one can bear the guilt and penalty but ourselves"
(Essential Christianity, pp. 24-25).
The objection to the orthodox view of the atonement thus voiced by Professor Angus is very ancient,
and is not the product of deep reflection but of very
superficial thinking, and if the professor had lived
one hundred years ago he would have found it published in equally expressive terms on his own native
heath by the Rev. Dr. Bruce, the Arian minister of
Antrim. It is not to Greek philosophers and
tragedians but to Him who is at once "a Just God and
a Savior" that we must look for the final word as
to what is possible in the sphere of morality and religion. Our "liberal" theologians have no place in
their thought for that principle of representative
responsibility which pervades all human life, and
which has found particular application in the sphere
of man's religious life: first, in the covenant of works
which God made with Adam, the head and representative of the human race; and, second, in the
covenant of grace in which the Son of God voluntarily and joyfully undertakes the redemption of
His elect people. This principle is so clearly exhibited in Romans Vas well as in many other places
of Scripture, that it cannot be set aside by any
authoritarian dictum of modern theologists.
The fact that "God so loved the world that He
gave His only begotten Son" obviates the objection
that God is a "Divine Sultan" who arbitrarily inflicts unnecessary suffering. And the fact that Christ
voluntarily undertook the redemption of His people
obviates the objection that He suffered injustice in
His death for sinners. As well might we seek injustice in the death of him who plunges into the
breakers to rescue a fellow-mortal from a watery
grave. If we do such a hero posthumous honor, may
we not feel that even divine justice has been satisfied
when in the great consummation, Christ is "glorified
in His saints and admired in all them that believe"?
(2nd Thess. I 10.) We feel that from the inspired
words of the apostles there is no appeal: "Therefore as by the offense of one (or, by one offense)
judgment came upon all men unto condemnation;
even so by the righteousness of one the free gift
came upon all men unto justification of life. For as
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by one man's disobedience many were made sinners,
so by the obedience of one shall many be made
righteous" (Romans V 18, 19.)

v
Notwithstanding his vehement rejection of the
idea of a vicarious atonement, Professor Angus
again and again quotes scriptures that are dear to
the heart of the evangelical believer, but he quotes
them in such a manner or in such a connection as to
rob them of their essential message. " 'Christ who
loved me and gave Himself for me' is a perennial
statement of the Atonement. This is the beginning
of Christianity, a faith that no one may deny and
remain a Christian" (p. 26). "'You call me Lord
and Master.' 'Hereby know we love, because he laid
down his life for us.' Such sublime statements present the central truth of the Christian religion with
a clarity and conviction which leaves no place for
idle argument. They set forth without ambiguity
the place of Jesus in religion, and about his place
there can be no dispute" (p. 135). Yet from the
same pen comes the statement, "No longer is an
intercessor or mediator necessary with the God of
Jesus." And the question is asked, "Is a God that
we cannot approach save through a Mediator, who
cannot forgive our sins until an innocent victim has
made a sin-offering, or become a sin-offering or a
propitiation .... as worthy and living a conception
as that of the Father of the Prodigal who received
without loss of dignity and without the office of an
intermediary an erring repentant son?" (p. 25).
Like its two companion parables in Luke XV the
story of the prodigal illustrates most beautifully and
impressively the joy of true reconciliation. But no
illustration drawn from the relation between two
human beings can cover the whole field of the relation between the Creator and His sinful creature
man. It is to be remembered that all Christ's teaching was given within the orbit of the thought of a
mediator which pervades the whole of Scripture
from Genesis to Revelation. To His disciples after
His resurrection He said, "Thus it is written, and
thus it behooved Christ to suffer, and to rise from the
dead the third day; and that repentance and remission of sins should be preached in His name among
all nations.'' The prodigal said, "Father, I have
sinned against heaven, and in thy sight." But it is
only the sin against the father that we see forgiven
and forgotten, and that is enough for Christ's purpose, to show that a penitent sinner receives free
and full forgiveness from a loving God. "Like as a
father pitieth his children so the Lord pitieth them
that fear Him." But we have a right to ask,
what about the sin against heaven? The case of
David may supply the answer. In the day of his
deep sorrow of heart, the guilty Psalmist said,
"Against thee, thee only have I sinned, and done
this evil in thy sight.'' And when he thought of
what God required of him he knew that animal
196

sacrifices could be no substitute for godly sorrow
and a broken heart, and so he says, "The sacrifices
of God are a broken spirit; a broken and contrite
heart, 0 God, Thou wilt not despise." But we do not
do justice to the Psalmist's position if we overlook
the fact that he was thinking and speaking in the
light of the covenant of mercy and the priesthood
of the Messiah. "Although my house be not so with
God; yet He hath made with me an everlasting
covenant, ordered in all things, and sure: for this is
all my salvation, and all my desire, although he
make it not to grow.'' (II Samuel XXIII 5) .
"The Lord said unto my Lord, Sit thou at my right
hand, until I make thine enemies thy footstool ....
The Lord hath sworn, and will not repent, Thou art
a priest forever after the order of Melchizedek.''
(Psalm CX 1, 3).
Mediation is of the very essence of Biblical religion. Christ was stating a truth applicable in every
age of human history when He said, "No man cometh
unto the Father, but by me.'' From the first announcement of the war between the seed of the
woman and the seed of the serpent, until the great
climax portrayed in the Apocalypse of John, there
is one figure coming progressively into view as
sustaining the burden of the conflict and achieving
a single-handed victory. On one Person alone has
been laid the task of bearing up the pillars of the
moral world in which man lives. "The earth and all
the inhabitants thereof are dissolved: I bear up the
pillars of it" (Psalm LXXV 3). No human mind can
conceive the deadly power in that germ of evil that
the serpent implanted in the heart of man. But a
stronger than satan has come. The Captain of our
salvation "who through the Eternal Spirit offered
Himself without spot to God," and magnified the
law which man had dishonored, justly bears the
title "The Lord our righteousness"; and His sacrificial blood purges the "conscience from dead works
to serve the living God.''
When Abraham was permitted to see into the
heart of God as he stood with outstretched hand to
deliver up the son of his love to death, he was made
to realize in anticipation the infinite sweep and force
of John III 16 "For God so loved the world, that He
gave His only begotten Son, that whosoever believeth in Him should not perish, but have everlasting life." The object of the patriarch's faith, the
theme of the Psalmist's song, the subject of all
prophecy, the message of apostolic preachingChrist as Kinsman Redeemer has been seen by the
spiritual eye of faith all down the ages.
What other language than that of Revelation V 9
is adequate to express the living thought of Scripture: "Thou art worthy to take the book, and to open
the seals thereof: for thou wast slain, and hast redeemed us to God by thy blood, out of every kindred,
and tongue, and people, and nation."
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Tapestry or
Cleaning-cloth?
N Christianity's Treasure House, one treasure
receives, and deserves, the chief place. It is a
large and beautiful tapestry that hangs in full
view and cannot be missed by anyone entering
the Treasure House. The tapestry is called "Revelation" and even though we did not at first see the
Name so skillfully woven into its texture, we might
assume immediately that only one Artist could be
responsible for that piece of consummate beauty and
priceless value.
One need not be a connoisseur or close student of
tapestries to appreciate its magnificence. Its central
picture stands out with boldness and unmistakable
clarity. It is a human face and yet a face obviously
Divine; a face seared by suffering, stained with
blood, but strangely glowing with triumph. It is
silhouetted against a dark background in which we
see the figure of a cross. The brown wood of the
cross is faintly illumined with a soft light that makes
us think of love. All about the central figure are
other figures, but all seemingly interwoven with
the center so that they seem to go out from and return to the central picture.
Closer scrutiny does not lessen, but increases our
admiration. We begin to see something of the
matchless skill with which each thread is interwoven
with the others to form the whole pattern, so skillfully that it is often difficult to see where one thread
merges with its neighbor. Consummate artistry!
Marvelous design!
But now Vandals enter the Treasure House. They
look upon the tapestry with grudging admiration
but it somehow enrages them. "What good is a
tapestry?" says one. "What we need is something
to clean this place with." So they study the tapestry
closely. Will they be caught by its message and
adore? No, alas! "Pull out these red threads of
blood-these silver threads of justice-this golden
thread of grace-this bright blue of regenerationall these raised figures of the prophets-pull them
all out!" And the wreckage begins.
Finally nothing remains but a ragged mass of
tattered threads-fit only for a cleaning-cloth. Well,
that is what they wanted.
Then comes the surprise. The Vandals stand
amazed, confused. They had intended to clean up
Christianity's Treasure House but suddenly they are
left without any reason to begin. All the treasures
are gone. The crowds they expected to stand and
applaud them are missing. The spectators who formerly filled the House are straggling sad-faced out
of the door and the Vandals are left alone in the
cold, bare, dark hall, a cleaning-cloth in their hands
and nothing left to clean.

I

-ALA BANDON.
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This Country, Yes
This land is like all other lands
In that it's so unlike the rest.
God scores its scenes and sins and yet
Here spills life's gems that men love best.
Where billboards hide behind their backs
The landscape from the artist's eye,
And roadways wind through colored ads
Who daily watch the Fords go by.
And Ham remains a foreigner
Where Japheth's banner is unfurled;
Where forty firms, unblushing, brag
To be the largest in the world.
Where thousands fling away their coins
For moment's fleeting rapture when
A human lump with swollen eyes
Lies bleeding at the count of ten.
Where sentiments are swayed with ease,
And thinking causes heads to ache;
Where wedlocks soon unlock again
And as frail china dishes break.
Where houses are but inns to eat,
And bungalows but huts to sleep;
And cars our homes that hurry us
As we across life's highway sweep.
Where Calvin's "cruel" God is shelfed
In gray forgotten attic-dust,
And boarded windows bar the light
Where church doors in their hinges rust;
Where killer-keepers lead their guests
To luxury-hotels and . . . . then
The pardoned guests repeat their crimes
To earn this room and board again
Yes ... yet ... this is the land where men
Induce their rulers to abstain
From drowning precious sons in blood
On Flanders' foreign fields again.
And this, this is the land where we,
Though fortune-less, are human still;
And are not stared to nothingness
By some aristocratic will.
And this, this is the land where we
May read the Book as we see fit;
Where Stalin's finger has no strength
To tear away one word of it.
And this, this is the land God set
Between two guards-those vast deep seas
Who in blue-silver uniforms
Protect these gems and liberties.
-ALBERT PIERSMA.
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GALILEO AND THE STARS
By Zsolt De Harsanyi.
1939. Price $2.50.

THE STAR-GAZER.
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Putnam, New York.

is something about the stars that helps make us
l.:Jmen instead of moles. A novel about an asitronomer influences us similarly. This book by Hungary's leading novelist makes "new stars swim into our ken" in more ways than
one. It reveals the heavens and men's souls steeped in the
revelations of the heavens.
If truth is stranger than fiction, a biographical novel of this
kind is a composite of truth and fiction that is to the advantage
of truth. A biography may be true but dry as dust. A biographical novel born of scholarly research and the creative
imagination calls life from the dust and gives us a presentation
of reality that is true. The Star-Gnzer succeeds very well
in this.
Galileo comes alive in these pages. Men with whom his mind
communed, Copernicus, Kepler, Tycho Brahe, come alive. And
men whose minds were dead with Aristotle also come alive.
Galileo Galilei began by worshiping Aristotle and continued
and ended by criticising the old master. The stellar universe
and men's thoughts about it had been frozen by the Greek.
This was not so much the fault of Aristotle as it was of those
who had allowed the sage to do their thinking for them for
centuries. It was Galileo's great task to help thaw out the inert
mass of ignorance about the bowl of heaven.
His method was .the method of the true scientist. He observed, searched, experimented, imagined, thought. He was
always guided by a passion for scientific truth. He found new
givens and followed them like a hound. "This one thing I do"
applied to him. He dropped balls from the tower of Pisa until
he was satisfied that the velocity of unhampered fall is equal
for all kinds of bodies. He studied the pendulum until the gold
earrings on a woman and a dead man on the end of a rope
were pendulums to him. (A neat illustration on point of view.)
He improved his telescopes until he saw what no man had ever
seen before. And when the moons of Jupiter bowed to him
first, he rejoiced that Aristotle's "unchangeable" sky had been
proven false. He heaped proof on proof not by pulling stereotyped notions out of his hat but by letting nature lay itself
open to his curious mind.
I suppose all these things could be found in an ordinary
biography of Galileo. Harsanyi, however, shows us Galileo as a
human being with Florence, Pisa, Venice, and the stars as his
ramping grounds. The Italy of the Renaissance and of the
Medici, and the stars of all time are presented in language
tinged with poetry.
As a man Galileo was very human, very kind at times, very
sinful at other times. He was not a particularly lovable man
largely because of his stormy-petrel complex that could easily
be mistaken for conceit. But he was so fond of truth that he
was ready at all times to take up the cudgels for it even at
the expense of kindliness. Perhaps his attitude can be in part
explained by the millstones that dragged him down. (Blessed
telescopes that drew him up!) His father was a kind man
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much given to making a living. His mother was a shrew
untamed who flew into fits of rage anywhere and at any hour.
His sisters needed dowries and his brothers-in-law like true
brothers-in-law demanded them. Poor star-gazer! He had no
formula for such gravitation.
He had his Beatrice, a certain Bianca, never to be his except
in the silent reaches of worshipful devotion. He had his
mistress-wife and children by her. Later she left him with his
consent and married another man.
The buzzard's beak of the Inquisition reached out for him.
The shadow of the Jesuits hung heavily over him. Not the
entire church was opposed to his views. Some noble minds
stood by him, at least with their minds. But the stupidity of
most of the clergy was against him from the Pope down or up.
They simply would not allow the Copernican revolution to
dethrone Ptolemy and their own closed minds. Mistakingly
afraid that their theology would crash, they refused new evidence that lay just beyond the barrel of a telescope. It is as
funny as it is serious to hear Galileo, on his knees before the
Pope, pleading, "Holy Father, give the earth permission to
turn around the sun."
In a sense we should pity benighted souls who do not want
their system to crumble about them. There is old Cremonini, a
lovable man who loved Galileo. He refused to peer through the
new instruments because he preferred peace and happiness with
Aristotle to the disturbing influences of new discoveries. Yet
this same man had the good sense to say that "when theologians
look at the sky, let them seek for God beyond the stars, but
leave the stars themselves in peace."
As a martyr Galileo did not wear so well. Though the
thumbscrews were not put on him, the mind-screws were. Before the threat of the Inquisition he wilted. Yet in his old age
he saw that his discoveries leaped through Europe like fire, for
truth can not die, not even at the hands of a tyrant church.
In spite of his sins Galileo found this satisfying formula for
himself: "The more one knows, the more wonderful the world
seems, the greater the power, glory, and perfection of God."
Christians today find no difficulty in subscribing to that.
Longfellow in his Evangeline has some lovely lines about the
stars as "the forget-me-nots of the angels". Galileo helped
make them the forget-me-nots of men.
The publishers have done their part in making the book a
thing of beauty. The fine paper and print, the colorful jacket,
the lovely, blue linen binding stamped in white and gold are
enough to make a fondling bibliomaniac out of a Calvinist.
BASTIAN KRUITHOF.

A BOOK ON PASTORAL PSYCHOLOGY
By John G. Mackenzie. Obtninable at
Baker's Book Store, 1019 Wealthy St., Grcind Rapid,'Y, Mich.
259 pages. Reduced price $1.25.

SOULS IN THE MAKING.
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fact that this volume has been on the market for a
does not subtract from its power to stimulate a
deeper interest in the experiences of a developing human
personality. The author himself was once a minister of the
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THE CALVIN FORUM

* * *

APRIL, 1940

Gospel. He informs us in a lengthy introductory chapter about
his disappointments in the university and seminary training
that he had received. It all left him woefully weak when
it came to a practical knowledge of dealing with the human
soul. He applied his powers in the direction of practical beneficial psychology which ultimately brought him a professorship
in sociology and psychology in Paton College, Nottingham,
England.
Chapters two and three constitute an analysis of character
and personality. The various human instincts, the conscience,
the rational and the religious needs of man are discussed from
the point of view of their being the starting-points in character
development. This discussion closes with a plea for the acquisition of a healthy view of human nature. This section is a
bit abstract.
The next three chapters constitute a presentation, enlivened
by many an engaging illustration, of psychological maladjustment in terms of conflicts. And the cure is to dissolve the
conflicts.
The last two chapters form a section dealing with the methods
and technique of ministers in treating such cases of psychical
conflicts, and with the curative value of religion. The pertinent
citation puts in a nutshell the method recommended. "We put
it simply by saying that the object is to talk over and to tallc
out the causes of maladjustment, the fear behind the anxiety,
the lack behind the depression, or the difficulty of controlling
impulses which are perfectly conscious."
The book will unquestionably aid an interested party in getting a fuller appreciation of the "structure" of the soul. On
this particular point many individuals whose business it is to
deal with the spiritual side of men are woefully inadequate.
Many men have developed very far along this line by the application of sanctified common sense, but that method at best is
exceedingly slow. There is here also many a valuable suggestion
for the treatment of maladjusted personalities. The book,
however, is calculated to aid ministers in the treatment of what
may be called borderline cases. Most ministern would appreciate
it far more, if it had contained valuable practical suggestions
in the handling of normal cases in such a way as to make for
the greatest possible spiritual growth.
H. S.

A NEW TEST AMENT INTRODUCTION
A CONSERVATIVE INTRODUCTION '110 THE NEW TESTAMENT. Second Revised Edition. By Scimuel A. Cartledge. Published
by Zondervan Publishing House, Grand Rapids, Mich. 236
pages. Price $1.50.
f()ARTLEDGE'S Introduction which was offered to the public
\__, just a little over a year ago was so well received that a new
edition has already been called for. There is no change
in the text of this new edition. There has been added an occasional footnote reflecting the contributions of the most recent
literature in the field.
This volume covers a tremendous amount of ground in a surprisingly brief compass. This virtue is perhaps also its weakness. In fifty pages the author discusses five themes each of
which could be worked into a sizable volume. They are the
principles of interpretation, the transmission of the Greek text,
the canon of the N, T., the language of the N. T., and the
pagan religions of the Roman Empire. I fear that it will
leave ,the uninitiated "up in the air". And the book was written
for the uninitiated.
The second part deals with the subject of special introduction.
The conclusions in the study of the character, purpose, contents,
authorship, time, place, and occasion of composition are in the
main those adopted by conservative scholarship. Here again
the treatment suffers from brevity. The positions are clearly
stated, but the defense should and could be made much stronger.
And the defensive aspect of conservative scholarship must ever
needs be stressed. Then, too, where the conservative scholarAPRIL, 1940
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ship is not agreed, for instance, in dating the Epistle to the
Galatians as early as 48, in the same year in which the Council
at Jerusalem is elated, and placing Mark as early as 50; it
would seem that in such cases stronger attempts should have
been made to indicate the grounds for the preferred positions.
In the appendix there is an article on the inspiration of the
Scriptures. That position is essential to conservative scholarship and should have been much more strongly stated, as, for
instance, W arfielcl has done, and should be placed at the beginning of the volume. It is the determinative principle in all conservative biblical scholarship. One wonders why a more prominent place has not been given to conservative scholarship in the
bibliography. The author gives us every indication to believe
that he is thoroughly acquainted with them.
To conclude that the reviewer has no appreciation of this
work is wrong. He recommended it a year ago and still recommends it highly to everyone who desires to know what the conservative position is. It should be in every church library and
upon the shelves of every Bible student. It is packed brimful
with information and is calculated "to make it possible for the
student of the Bili le to read and study his N. T. more
intelligently".

H. S.

CAMBRIDGE STUDENT CONFERENCE
ADDRESSES
CHRIST OUR FREJEDOM. Messages from the Fourth International
Conference of Evangelical Students, Cambridge, 1939. Published by The Inter-Varsity Fellowship, 3 9 Bed/ ord Square,
London. 144 pages. Price 2 shillings.

l\ TEXT to attending a conference in person, the best thing
J '\. that one can do is to peruse the printed record of its
messages. The volume before us contains the discussions
of a dozen Christ-centered subjects. The speakers, fourteen of
them, represent the various countries of the world. The Scandinavian countries (including Finland) have five representatives
on the program. That is a large percentage for those countries.
These men strike a strong evangelical note. If they fairly
reflect the spiritual life of their countries, it is easy to understand why these countries have been playing such a leading part
in the promotion of evangelical Christianity. The other European representatives reveal a more solid approach, but it is
unmistakably the same brand of orthodox historical Christianity.
The editor of THE CALVIN FORUM, the only American representative on the program, presented a combination of the evangelical emphasis of the Scandinavians and the doctrinal approach of the others. Taking it all in all it gives one a remarkable synopsis of orthodox Christianity as it is advocated
throughout the length and breadth of this world. In contrast
to the usual type of conferences held in this country there is
something solid about this one. The usual run of stories, the
superficiality, and the strong emotional stress are all missing.
Here is a conscious attempt to make Christ real and determinative in the various phases of human interest.
H. S.
THE FORERUNNIER OF KAMPEN SEMINARY
l-IET CHRISTELIJK GEREFORMEERD SEMINARIE TE AMSTERDAM.
Een Paging tot Openbaring der HM·vormde of Gereformeerde Gezindheid (1850-1862). By Dr. G. M. Den Hartogh. Delft, W. D. Meinema. 173 pages.

A BOUT the middle
.../1. secession from the

of the nineteenth century, when the
established Church of the Netherlands
was some fifteen years old, efforts were put forth and
almost succeeded, to establish a seminary under joint control
and for the service of both the orthodox within the official
Church and the seceders who had been forced out. The men
who cooperated in these efforts saw advantages in it for both
these groups. Among the seceders, ministerial training still
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lacked unification and was very rudimentary, and the universities supplying the establishment with ministers were losing
the last remainders of their reformed character.
For a short while, the efforts seemed to be successful. Funds
were donated. A building was bought. Professors were appointed, among them, the eminent Da Costa and, from the seceders, Brummelkamp. But at the very last moment the plans
were shipwrecked through Brummelkamp's withdrawal. The
Free Church of Scotland then took over the institution and used
it for a number of years as a training school for workers in
the fields of evangelization and Jewish missions. Here Da Costa
found a place for helping in the training of messengers of the
Cross. And the seceders were stimulated by this attempt and
its failure to found their own seminary at Kampen.
These attempts at cooperation between seceders and orthodox
in the established Church reveal the high degree of agreement
there was among all these men. But their failure also brought
out the essential difference there was between them. With all
their sympathy for the seceders, men like Groen van Prinsterer
deplored and in reality condemned the secession. And the seceders on the whole saw that a seminary under the joint control with such brethren could not truly serve the interests of
the seceded churches.
Th(1 story, as unearthed and amply illustrated with source
material by Dr. Den Hartogh, who is professor of Church History at the Kampen Theological School, affords many an interesting glimpse into the personal contacts and the differences
in views between the prominent leaders in both groups.
D. H. KROMMINGA.

By Dr. Clovis G. Chappell.
bury Press, Nashville, Tenn. 211 pages. $1.50.

THE RoAD To CERTAINTY.

Cokes-

The author is the successful pastor of St. Luke's Methodist
Church in Oklahoma City. This book must be about the twentieth volume of sermons that have been published from his
hand. This persistent demand for his homilies indicates that
there must be something appealing about them. Examining this
volume carefully one will become impressed not with its exegetical excellencies, but with the selection of unusual texts, with the
homely philosophy that pervades it, with the appropriate humor,
with the practical vital bearing of the messages, and with the
simple and yet attractive style.

By I. E. Burkhart.
Mennonite Publishing Co., Scottdale, Pa. 201 pages. Price,
Cloth .7S; Paper .so.

THE WORLD GOAL OF BIBLE MISSIONS.

This booklet was prepared at the request of the Mission
Study Course Committeee of the Mennonite Board of Missions
and Charities. "It is designed to be used as a study text for
classes in congregations and short-term Bible school with a
view to helping young Christians to appreciate the Bible as a
missionary book, and also to create a more genuine interest in
the cause of world-wide missions". The work has been admirably executed for that purpose. A carefully prepared outline
precedes every lesson, followed by a discussion of the material
suggested in the outline and ending with a series of review
questions. The bulk of the volume deals with the missionary
material found in .the Bible all the way from the Law of the
Hebrews to the Book of Revelation.

By Melvin E. Trotter. Zondervan Publishing House, Grand Rapids, Mich. 120 pages. Price Soc.

THESE FOR'l)Y YEARS.

Books in Brief
Zondervan Publishing House, Grand
Rapids, Mich. 320 pages. Cloth $2.00; Paper $1.00.

WINONA ECHOES 1939.

If you wish to know what the Winona Conference is like, next
to a personal visit at the conference itself, the reading of this
book will prove to be the most effective method. Some of the
warmth and the inspiration are reflected here. The Fundamental position is, of course, basic to the conference as a whole
and is in clear evidence in these forty-three addresses.

By W. H. Wrighton. Zondervcm
Publishing House, Grand Rapids, Mich. 126 pages. Price
$1.00.

THE GLORY OF HIS GRACE.

The philosopher of the University of Georgia comes through
with another volume in which he presents the riches of the grace
which is in Christ Jesus. A series of meditations of a devotional character on what he chooses to call The Norms of Grace.
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A record of the work of a remarkably successful city mission
director. This autobiography is interestingly presented in language familiar among those who deal with people coming up
from the dregs of life.
A BOOK OF PROTESTANT SAINTS. By Ernest Gordon. Zondervan
Publishing House, Grand Rapids, Mich. 190 pages. Price
$1.SO.

An instructive collection of brief biographies of more than
two dozen leaders in the Kingdom work. There are men who
remade the Church (Abraham Kuyper receives an appreciative
notice in this group), men in the field of Christian philanthropy,
workers among the prisoners, men who were rescue workers, and
men who have served in the field of evangelical missions. The
selection consists of men not too well known in this country.
It is a striking presentation of what God has done and can do
with and through men.
H. S.
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From Our Correspondents
Prof. Sebestyen
writes from Budapest
Budapest, Hungary,
February 3, 1940.

Dear Dr. Bouma:
fDECAUSE of the war, and also by reason of the many duties
connected with my labors in Church and Seminary, I have
not been able until now to keep my promise made to you
in Cambridge July 1939. At that time I promised to send you
occasional letters informing THE CALVIN FORUM concerning
Church life in Hungary.

"1J

The Hungarian Reformed Church

Here in Hungary there is a large, historic Reformed Church
which since the days of the Reformation has existed without
schism or division. Previous to the Peace of Trianon, in 1910,
it totaled 2314 congregations consisting of 2,621,329 souls. But
the tragic crippling of Hungary had a telling effect upon the
old historic Church. One half of its congregations, consisting
of one third of its total membership, were detached from the
denomination when their territory became pal't of the states
comprising the Little Entente. Although in 1938 a number
were returned to us by the Czechs, the great majority still remain under Slovakian, Rumanian and Serbian authority.
Calvinism in Hungary and Transylvania has a glorious past.
Ever since the sixteenth century church life has been powerfully influenced by Dutch Theology. This accounts for its strong
Calvinistic and confessional character. However, there was a
time that German Protestant Theology began to make inroads
in the Hungarian Reformed Church. Latin was no longer the
vehicle of theological thought. Thus it came about that through
German and also Dutch channels, Hungarian ecclesiastical life
became greatly influenced and finally dominated by German
anti-Calvinistic thought. This shifting arrested the development of Hungarian Calvinism. The Confession was neglected.
And finally, in the eighteenth and nineteenth century Modernism
flooded the entire church.
But by the grace of God, we may speak of a revival of Reformed Thought among us. Since 1920, again by means of
Dutch influences, there has been a re-awakening of the Reformed Confessional consciousness. A powerful factor in bringing this about has been the Kafoinista Szemle (Calvinistic
Review). We began the publication of this weekly; and for 12
years it has been leading the Hungarian Churches back to the
old historic lines. One of the blessed results is that the Synod
of 1928 declared that it was its desire to maintain and abide
by the Second Helvetic Confession, and the Heidelberg Catechism, and to govern itself according to the principles of the
Synodical, Presbyterial system.
In the mean time, however, the influences of foreign, nonReformed theological currents of thought continues, because the
Church, as yet, does not have sufficient strength to remove them.
But gradually the good work gains appreciably in momentum,
and the sway of un-Reformed currents declines.
APRIL, 1940
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Modernism, Barthianism, Calvinism

But there is more. At the end of the 19th and the beginning
of the 20th century there existed here in Hungary a strong
modernistic tendency which struggled with a weak and petrified
orthodoxy, on the one hand, and a rising pietistic but weak revivalism and "general Christianity" on the other hand.
Today in 1940 general conditions are such that we may say
that Modernism has entirely disappeared. Its old champions are
either dead, or silent, or have joined a moderate ethicalism of
the right. The pietists and the adherents of "general Christianity" (by means of the students of the Christian Student
Movement and the Christian Endeavor movement, they influenced many pastors) are still with us. But they have no influence upon the really Reformed people, nor are they able to
inaugurate a reformation. These people are rather indifferent
concerning the confessional deliverances. And although they
are zealously evangelistic and emphasize personal piety, they
have no enthusiasm for a reformation and the historic task of
the church as a whole.
Besides these people mentioned above, there are also, since
1930, the Barthians. Their propaganda for the Barthian principles assumes ever greater proportions. Their influence is, of
course, confined to ministers and theological students. They
have also gained many professors of Theology. Here in Hungary
we have three Reformed Theological Schools, and one Reformed
Theological Seminary at the State University of Debreczen.
With the exception of one, all the professors of Dogmatics at
these institutions have become Barthians. Many other profes.sors
of Theology are like them. But the writer of these lines, who
teaches at Budapest, is not one of them.
Besides these groups there are the men who are standing
upon the foundations of Historic Calvinism. They are not
satisfied with a mere traditional Confessionalism. Their ideal
is to bring the Reformed principles to bear upon the problems
of this century, and to carry through the Reformation of the
Church.
Progress Through Conflict

It is but natural that the various groups which we characterized above, have nothing to do with this historic Calvinism but
oppose it vigorously with all their power. This causes friction
and division. The arrogant, aggressive, and proud tactics of
the Barthians especially cause much disharmony in church life.
To illustrate: a few years ago one of the Barthians by his insistent propaganda prevented the appointment of Dr. Charles
Vincze (the talented Hungarian Reformed Pastor of Perth
Amboy, and correspondent of THE CALVIN FORUM) to the chair
of Dogmatics at one of the Hungarian Theological Schools.
This aggressive spirit of the Barthians over against historic
Calvinism and the Reformatory movement is not only caused by
the deep-seated essential differences between the two, which become more evident as time goes on, but also because I dared to
say some years ago in an address at the Reformed Theological
School of Budapest, "If Barth is going to develop the conception
of God's absolute sovereignty in this spirit, and carries it
through in every department of Theology, then he will be the
Arius of the Sovereignty conception. And it will bring him
fame of a very dubious nature."
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All these circumstances will not keep us, with the help of
God, from prosecuting our purposes, namely to acquaint our
Hungarian people with the Reformed principles, and to develop these principles consistently. One of the means we employ
is the "John Calvin Society" at Budapest. It was organized in
1936. So far three large conferences have been held. Another
was planned for 1940. These meetings last from two to three
days. Here are the themes: "The Priestly Office of the Believers" (1937); "The Problems of the Hungarian Reformed
Villages" (1938); "The Sovereignty of God" (1939); "Holy
Writ and Human Life" (1940). This last conference was held
January 17-18 in connection with the 350th anniversary of the
Caspar Karolyi Hungarian Bible. We discussed the Bible and
its attributes, so that our principles might be better known and
our people be strengthened in the faith.
My letter has become rather long. With your leave I shall
discontinue now and do hope that at some future date you will
allow me once more a little space, so that I may discuss some
questions dealing with church life. Please accept my thanks to
you for the space allowed.
Cordially and fraternally yours,
Dr. J. Sebestyen
Professor of Dogmatics
Ref. Theol. School, Budapest.

Religious Life
in New Zealand
Knox College,
Dunedin, New Zealand,
January 6, 1940.

Dear Dr. Bouma:
ERE in New Zealand we have a link, albeit a remote one,
with Holland, and we are particularly reminded of it
in this our centenary year. At approximately midday
on the 13th of December, 1642, Abel Tasman of the Dutch
East India Company sighted the New Zealand coast from his
ship the Heemskercq. He did not land. Had he done so our
national ,background might have been different. But the name
Nieuw Zeeland has remained in an abridged form, as a kind
of posthumous recognition of Tasman's discovery. There is no
record of any further discovery until Captain Cook's arrival
in 1769. In 1840, by the treaty of Waitangi-the "Magna
Carta of New Zealand"-the country was virtually sold by
the aboriginal Maoris to the British and has been considered
a British 1Colony from that time. It attained Dominion Status
some 30 years ago.

H

Churches and Schools

Methodist, Presbyterian and Church of England causes established themselves early last century. 1940 is the centenary
year of Presbyterianism and is being made the occasion of a
large-scale financial effort which has met with a good response.
As this is the denomination for whose ministry I am preparing
it may be in place to offer a few facts about its work. The
Southern areas of this country were settled in 1848 by sturdy
pioneers from the then newly-formed Free Kirk of Scotland.
The Provincial Government, with characteristic Scottish foresight, secured generous endowments for churches, theological
and other educational institutions. As a result Otago University
came into being about 1867 and remains the largest of the
colleges of university standing in the country with faculties
of arts, science, law, medicine, dentistry, mining, commerce
and home science. The theological hall of the N. Z. Presbyterian Church is located in Knox College, Dunedin. There are
at present 40 men doing the three years' course. No theological degree is granted in New Zealand. There is still considerable leeway to make up in the matter of the need for more
men for our ministry. The prerequisite is 3 years' study at a
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university, though some men do more; e.g., M.A. and LL.B.
are each four-year courses. A degree in law or science is accepted as equivalent to an arts degree for entrance to the
theological hall. The hall has three full-time professors for
the chairs of (1) Theology and Church History; (2) Hebrew
and 0. T.; (3) Greek and N. T. Practical Theology is apportioned out to the professors, while Christian Education is the
subject of a lectureship.
Coming back to more general lines again, I could mention
that the denominational strength in this country lies with the
Church of England (Episcopal, of course, though not an established or State Church) and the Presbyterians, in that order.
Then come the Methodists (non-episcopal, as in England) and
Roman Catholics. The Baptists, Church of Christ and Brethren
are small but vigorous and on the up-grade. <Congregationalism
has never really taken root here and the recent overtures of
the Methodists will very likely issue in a fusion of the two
bodies before long. Judged by your standards everything is
small. For instance, the Presbyterian Church of N. Z. has a
membership of about 56,000. Only two congregations exceed
1000 members and both are in Dunedin. Presbyterianism, it is
said-and statistics tend to confirm the view-is more strongly
entrenched in the rural districts. The present drift to the
larger towns and cities does not, however, appear to have
assisted church work there. I suppose this is symptomatic of
neo-paganism in its earlier stages, for even in this respect we
do not seem very advanced, judged by less provincial standards! After all we have only a little more than 1,500,000
people in this country and our next door neighbor is the Commonwealth of Australia, 1200 miles away.
The Spiritual Trend

Of the state of Zion one can speak only with hesitation and
diffidence. It is true that as Traveling Secretary for the N. Z.
Inter Varsity Fellowship of Evangelical Unions in 1938 I was
able to learn a good deal, but what I say can only be taken
as one observer's views and impressions.
The chief causes for alarm are:
1. The absence, or virtual absence, of a massiveness of
scholarship in the upholders of the evangelical tradition in this
country. Just at a time when liberalism in religion and morals
is wearing thin and folk are provoked to serious thought by
happenings such as the present war, we are in great danger of
missing the tide at the full through mediocrity and too slender
equipment. •Generally speaking the polemical advantage lies
definitely with the liberals in our church courts. This must
be remedied. A section of the younger men is recognizing this.
I feel the Inter Varsity Fellowship has had some influence for
good in this matter.
2. Perhaps quite intimately connected with the above is the
widespread evidence of shallowness in much well-meant evangelicanism. This doubtless follows in the train of insufficient
mental and moral equipment. It is a matter for serious concern, being marked by an unwitting tendency to foster easy
views of the way of salvation and antinomian practices. I do
not mean that either of these results is seen in a fully developed
form. It is, so far, just a tendency, and one inclines to believe
it is a tendency which shadows all good and worthy evangelism
and should not therefore be taken as an indictment of the
latter.
3. The church youth organizations-notably the Bible Class
movement, which, more than any other, has been a marvelous
instrument for spiritual good during the past 37 years-are
tending to lose their impact and to disintegrate. The C. E.
movement practically died out during the great war of 19141918 but within recent years has shown signs of returning life.
Large denominational and undenominational youth conferences
and conventions are still well attended and the "Keswick"
gatherings for the deepening of the spiritual life are being
attended by an increasing number of young people. This leads
one to say that there is a marked tendency for the axis of a
young Christian's life to be outside his church. In some cases
THE CALVIN FORUM
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this may be unavoidable; e.g., where church life is at a low
spiritual level, but one cannot but feel that this unnatural development will not work.
4. A more tangible cause of alarm to N. Z. Presbyterians is
the decision reached at the recent General Assembly to eliminate overseas medical work and curtail Maori and Home Mission expenditure unless the rising deficit is wiped off. This has
come as a great shock to the whole church. The scheme of retrenchment indicated will be embarked on unless this year's
missions budget is fully met. Many are hopeful that this will
be achieved. Others are dubious, perhaps not without reason
when one reflects that missionary giving is regulated by the
buoyancy of the spiritual barometer.
Interest in the Reformed Faith

Against all that has been said above a great deal could be
brought as evidence to encourage and hearten us. Undoubtedly
there is an increasing lip-homage to the doctrines of the Reformed faith, but in honesty one must affirm that few seem
to own the excellence of these things with power and passion.
Calvinism is coming quietly into its own, though as yet to most
folk--even divinity students-a word of little significance.
Where its doctrines are most earnestly studied is outside the
theological hall among the growing section of young profes.sional men such as lawyers, accountants, and civil servants,
who find that they have in Calvinistic doctrine that which
satisfies both heart and mind. I have several such men in mind,
personal friends who ever and anon report on their "discoveries."
I feel that the remedying of the position in general lies close
to the hand of the evangelical student. For this reason I am
full of hope at the encouraging growth in influence and vitality
of the Inter Varsity Fellowship with its loyalty to the historic
standards and its strong emphasis on personal witness for the
Lord Jesus Christ in professional life after graduation. The
teaching profession especially has attracted a large number of
our best Christian students because of the sphere of service
there presented. Of this, however, I may be able to say more
'in a later letter.
Very sincerely yours,
J. GRAHAM MILLER.

The Battle against
Modernism in Australia
Editor THE CALVIN FORUM,
Grand Rapids, Mich., U. S. A.

Geelong, Victoria,
Australia,
January 15, 1940.

Dear Dr. Bouma:
AD I known that what we call "The Angus Case" was of
interest to your readers to such an extent that you considered my letter worthy of a place in your columns, I would
have given more space to it in my previous letter.
Last week I posted a booklet by the Rev. H. K. Mack to give
you an idea how we view "The Angus Case". And I herewith
enclose an article on the same subject also written by him. Out
here we are fighting a formidable enemy. Modernists hold the
key positions in this portion of Presbyterianism. As a result we
are forced to fight from the outside.
Under such circumstances you will realize that your words
are most encouraging, "We know that those who are with us
are greater than those that are with our enemies, even though
they may appear to have the hosts." And it is good to know
that our little army in Australia has the sympathy and interest
of our American brethren.
I trust that our contact with Calvinists in the U. S. A. will
grow stronger, for the glory of God and the advancement of His
Kingdom. God bless your labours.
Yours very sincerely,
ARTHUR ALLEN.

H
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A Christian
Hindu on India
Telugu Village Mission,
Adoni, Bellary Dist.,
So. India.
January 25, 1940.
To the Editor,
THE CALVIN FORUM,
Grand Rapids, Mich., U.S.A.

Dear Sir:

CR

ECENT revelations concerning the magnitude of the paci-

.L ' - fist movement in the United States, and the extent to which

this and the isolationist trend has shown itself in the
churches, makes most startling reading. I must, however, congratulate you on the virile and uncompromisingly Christian
attitude you have been taking editorially and otherwise in a
cause that, after all, resolves itself into the age-old clash of
Right and Wrong.
Pacifism and Non-Violence

Not unfamiliar with pacifism in the shape of the Gandhian
doctrine of Non-violence, we here in India are beginning to
realize the futility of such a cult as a practical way of life in
these days of totalitarian brutality which every thinking person
in this country detests and deplores.
Our leaders, Gandhi, Tagore and Nehru, despite their assurances of co-operation with Great Britain made so readily
four months ago, remain today curiously silent, muzzled, no
doubt, by their loyalty or subjection to the powerful Congress
party machine. Other and less responsible politicians continue
to agitate for "Concessions" and a deal of loose talk is current
about "Freedom" and "Independence."
Now, unable as we are to afford a full-sized army, navy or
air force, India is practically defenseless against any of the
four predatory nations on the prowl for victims.
All the man-in-the-street wants is peace and security. The
thirty-five million educated citizens realize that India has made
enormous political strides during the past thirty years and,
also, that the various peoples of India today enjoy greater
personal religious, social and cultural freedom under a sort of
benevolent British imperialism than do many nations in Europe
and the Far East.
So in spite of an atmosphere of clamor and communal disunion, India goes ahead steadily with her contributions to the
common cause of democracy in men, materials, and money. Our
trained troops under British and Indian officers are holding
"key" positions in the Near and Far East, and two Indian contingents are actually entrenched in or near the Maginot line
over in France. And one learns on good authority that the recruiting offices throughout India have many more applications
from volunteers than they can possibly take care of. So much
by way of a close-up in the face of torrents of abusive Nazi
propaganda that pour forth from radio stations and printing
presses every day.
Theosophy in India

The Theosophical Society now firmly entrenched all over
India has as its headquarters a sumptuous group of buildings
set amidst magnificent parkland in Adyar on the outskirts of
Madras. The Society's bland and genial chief, Dr. Geo. S.
Arundale, is a leader who seems to appeal readily to the cultured dilettante who make up the ranks of Theosophy. "Bishop"
Arundale is often heard on lecture platforms and over the
ether. Said he recently, speaking on the "Universal Brotherhood of Man": "The message of Theosophy calls every individual to realize that everyone around him is his brother, moving
towards the same goal though his path might appear different.
. . . The Theosophical Society is one of the greatest forces
striving in the world for brotherhood. It stands for brother203

hood, and the members probably work more ardently now for
brotherhood because the world has great need for the spirit of
brotherhood."
Dr. Annie Besant, a great woman writer and brilliant proponent of Theosophy, wrote of her beliefs just before her death
a few years ago: "My God-concept is essentially subjective.
That is to say, the term "God" represents to me the God-man
inherent in every human soul. God is therefore, not a fixed
absolute entity; but is relative, according to the degree of man's
ongoing religious experience. God signifies for us that which is
the co-determinate in our feeling of dependence-that vital
principle within each one of us through which we overcome
worry, fear, and the needless sense of inferiority; and gain in
their place courage, poise and the will to achieve whatever goal
we set for ourselves."
Another disciple of Theosophy, Dr. Mari:oi. Montessori, the internationally famous inventor of the Montessori Method of
Child Education is now in India. After being entertained at the
Madras City Hall she said of the general educational situation,
"India, which has for centuries preserved. its attachment to
spiritual values, and which has always extended generous good
will to others, has returned to her the certainty that principles
of education which are based on a feeling of love would flourish
.and find a fertile application." "India," she went on, "is working towards the day when, lofty and imposing, crowded with
distinguished individualities, and endowed with spiritual
strength, India would offer to the world the light that would
dissipate the shroud of darkness which enfolds it. . . . India
would then make known the characteristics of true service, and
would teach a materialistic world the values to be cultivated in
order to obtain a human society in which peace and serenity
would be the rule and. not the exception."
/ Here then are some typical examples of modern India's restless and unsuccessful groping after the eternal verities. The
foregoing quotations are also representative of some of the
pseudo-humanistic stuff that is being put out for the consumption of callow intellectuals, with many of whom, I fear, it
passes for "emancipation," "up-to-the-minute thought," and
;what not. What a call for more faithful witnessing in our
Christian high schools, colleges and similar institutions that
are dotted about this sub-continent. With a few notable exceptions, the standard of instruction in the Scriptures in these
schools is rather low.
The Challenge to the Church

And what of the Church in India, and where does she stand
!in all this welter of conflicting aims and ideals? In the ever
,changing politico-social panorama the Church naturally cannot
stand still.
This is what a Christian civic chief, Mr. Daniel Thomas of
Tinnevelly said at a large gathering of clergy and laymen recently: "It is easier for Indian Christians to fall into line with
the major communities, to cultivate and foster mutual goodwill,
and to align themselves, not on communal, but on political party
lines. And in a special way, they (the Indian Christians) are
in a position to play the role of a cementing factor between the
Hindu and Moslem communities." Touching on Western culture
as it impinges on the Christian community in India, the speaker
went on: "In this matter Indian Christians are partly to blame.
By dependence on the foreign missionary, by imitation of
Western habits, tastes and mcdes of life, by isolating ourselves
from social relationships with the Hindu, Moslem, and other
groups, we are apt to create an impression that we have been
brought into existence by the Westerner and we depend upon
him for our continuance and existence. But happily this state
of affairs is passing. We are beginning to realize more and
more that we are sons and daughters of India by birth and
tradition, that the background and setting for our faith should
be carved out of the legacies of the national and spiritual culture and traditions of our own land, and that we owe it to our
faith to add new wealth and to give fresh interpretations of the
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truths of our reiigion in the light of such culture and traditions.
This is one of the great tasks that awaits the present generation
of Christian Indians."
A Hindu View of Naziism

There was an interesting radio talk the other night by a
distinguished scholar, Dr. Amulya Sen who has recently been
repatriated from Germany. A Research Fellow of the Calcutta University, Dr. Sen was loaned to the Universities of
Hamburg and Prague where he lectured for close on two years.
Speaking from his personal experiences in Germany, Dr. Sen
said: "Life was intolerable for a refined, cultured and civilized
man in the atmosphere of racial arrogance and worship of
brute force and primitive barbarism that prevails in Nazi
Germany. The Nazis constitute no more than thirty per cent
of the German population and the intellectuals of Germany are
all opposed to them ... " The speaker hoped that the Germans
themselves would help the cause of the Allies by rising in revolt
against their tyrannous masters.
Praying for Our Enemies

Mention of the radio prompts one to wonder whether it is an
unmixed blessing. Details of so many horrors come to us whenever we tune in on the family instrument. The news seems to
consist largely of tales of brutality and unexampled ferocity
from many corners of the world. Atheistic and pagan propaganda assaults the ears with its stark hideousness.
And yet, it is most refreshing Sunday evening after Sunday
evening to listen to the religious service broadcast, unsponsorecl,
from the London studio of the B.B.C. when one actually hears
general prayers for conduct of national affairs according to the
Divine will, followed by a prayer "For our enemies." Thank
God that there are Christians who can still obey their Master
even to the extent of re-echoing that poignant cry from the
Cross: "Father, forgive them; for they know not what they do."
With fraternal greetings and wishing THE CALVIN FORUM an
ever widening sphere of influence,
Sincerely yours,
ARTHUR V. RAMIAH.

Church Life
in Bulgaria
Dear Dr. Bouma:
C'M'OST sincerely do I thank you for THE CALVIN FORUM,
J fJ L which came a few days ago. It is a real joy, when your
magazine comes. The February issue is the first one
that has reached me this year. As a matter of fact, it is the
first copy that has come since that of last November. Possibly
clue to the war, the mail does not seem to be very regular.
Speaking of the war, there is no question but that conditions
in Europe are going from bad to worse. Although we in the
Balkan States are not yet implicated in the war, we are living
under its shadow. I would not venture to summarize the political or the economical situations which we are facing these
clays. I should like, however, to tell you something about the
Christian Church, its influence and its life, in these days of
international confusion.
Reading THE CALVIN FORUM, I was deeply impressed by the
editorial on "Calvinism and Constructive Scholarship." It
really tells just what is the matter with the Bulgarian Evangelical Church. Let me tell you something in a rather friendly
way.
The Bulgarian National Church

There is in Bulgaria no such thing as a United Christian
Church. Of course, no one would expect to discover such a
church in Bulgaria, taking into consideration that there is no
such a United Christian Church to my knowledge in the world.
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No doubt, you as well as the readers of THE CALVIN FORUM
are perfectly well aware, that the Greek Orthodox Church is
the Bulgarian national church. My intention is not at present
to write regarding the life and problems of this National Christian Church. In passing, however, I may say that the Bulgarian national church at present has no influence upon the
people, as this was the case some years ago, especially during
the five centuries when the nation was under the Turkish yoke.
If one should attempt to discover the underlying causes, to be
sure there are many. Presently, however, we are trying to
explain everything in terms of the war.
No doubt, the present war has cast rather unfavorable
reflection upon the Christian Church. For instance, young
people are asking, "How is it possible, that such a nation as
Great Britain, which has been under the influence of the
Bible for so many years, has plunged itself into this war?"
The other day a student member of the National Church told
me in effect the following: "I feel," he said, "that during the
past 2000 years the Christian religion has done very little to
promote the good in this bad world." Well, I am not sure that
we would all agree with such a statement. The point is that
most of the Bulgarian young people think in that way. And
this particular attitude is due to the fact that the Orthodox
Church has done very little to educate its own youth. And how
could this be, as long as the schools, including the university,
are teaching pure materialism. The education, as it is found
in our own schools, is rooted in contemporary materialism.
Your statement, ''. .. it is possible for a man to be a Christian,
and also a thinker, and yet not be a Christian thinker," is the
only explanation which one may venture to offer in order to
explain the present static condition of the Bulgarian Orthodox
Church. The truth is that one cannot pursue a God-centered
outlook of life and the world except from Calvinistic scholarship.
The Protestant Churches

A survey of the present condition of the Protestant Churches
in Bulgaria would not lead to any different conclusion. I am
saying Protestant Churches because in Bulgaria there are many
Protestant Churches, and not just one Reformed or Calvinistic.
You see, I do not use the term "Evangelical" to describe the
non-Orthodox Christian Churches in Bulgaria. If I should use
this term, I would mislead you. As a matter of fact, we do not
have an "Evangelical" church in Bulgaria, as we Calvinists
understand this term in its historical setting. It is true, we in
Bulgaria do have a few Evangelical-Calvinist ministers, but
there is not an Evangelical body of believers.
Then you may ask me, what do you have in Bulgaria? There
you are asking a rather difficult question. If I am to give you
a satisfactory answer, I have to go back in the history, and to
present you an outline of the Protestant movement in Bulgaria.
This is a task which I am not able to do presently. In the
near future, however, I shall have to say something about the
beginning of the so called "Evangelical" Church in Bulgaria.
But meantime, I might say just this. The theological basis of
the Bulgarian "Evangelical" church is a body of doctrines
pothing less than the old Arminianism. And if the Bulgarian
"Evangelical" church does not exercise as great an influence as
one could wish, the reason is that the church as a whole lacks
that vital Evangelical note which one finds in the Calvinistic
movement.
The Entrance of Modernism

The Bulgarian Protestant Church is split up into several
branches, which may as well be called "sects." Originally the
Protestant movement in Bulgaria was introduced by several
American missionaries, representing the American Congregational Church and the American Methodist Episcopal Church.
One would not exaggerate by saying that the first American
missionaries to Bulgaria were real saints. Yes, they were
Christians, both in faith and in deeds. They would know
nothing but the cross of Christ, and the saving power of our
blessed Redeemer. They had a real Evangelical message for
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the lost sinner. But alas, what happened later on? No sooner
had the real Evangelical missionaries been called by their
'blessed Savior to rest from their earthly labors, then something
strange took place. The American Boards began to send out
new missionaries, men with a different idea and conception regarding the Christian message. The so called "social" gospel
was introduced.
The new doctrine was social, no doubt, but it was not the
Evangelical conception of the social reconstruction. It was
social in the sense that each man is to save himself in some
way. This new doctrine was introduced by the representatives
of the Congregational Board. As a result of this action, a real
fight was started. The Protestants in Bulgaria took sides, and
the believers of the Christian gospel formed a group by themselves. This is a home affair and to relate more about the
various forms which this decision assumed is to relate a story
which would not inspire anybody. A rather interesting thing
occurred in the Baptist Church. As long as the sermons of
Spurgeon were being rendered into the Bulgarian language,
the clear-cut Evangelical message was retained by the Baptist
Church. But ever since that time also in this body there have
arisen some misunderstandings on doctrinal as well as on other
points.
The Pentecostal Sect

Shortly after the European War a few Russian Protestants
came over to Bulgaria. They introduced the Pentecostal movement. From the very beginning, they were heartily welcomed
by the older groups of the Protestant churches. But later on
the Pentecostal leaders drew some members from the older
churches and the new Pentecostal Church was formed. This
new movement claims to be Evangelical. But when one looks
into their doetrinal statement, he finds nothing less than the
old Arminianism. Moreover, all their preachers are trying to
do is to stimulate a high form of emotional disturbance and
nervous tension, and then comes the speaking in strange
tongues. I would say, the Bulgarian Pentecostal movement
does not differ at all from the American Pentecostal movement.
Calvinism and Evangelicalism

You remember, I started off by saying that the influence of
the Protestant Church in Bulgaria is in no way satisfactory.
Most of the preachers have nothing better to offer than the old
fashioned humanism, which does not satisfy the hunger after
God. I am utterly convinced that the Protestant Church in
Bulgaria will become a powerful Evangelical movement only
when it is established upon the Rock, as outlined by the Calvinistic thought of the Christian religion.
Sincerely yours,
LAMBRY MISHKOFF,
Pastor of the Evangelical Church,
Bourgas, Bulgaria.

A Letter from
The Netherlands
Dear Readers, Brothe1·s and Sisters,
far away, but ne(J;r in the Faith:
T is quite time for you to receive a Dutch letter from me but
but you know only too well what can happen in life: a great
many things have interfered lately, including a number of
events in my personal and home life to which I need not refer.
I will mention, however, that I rencently moved to Dordrecht,
having left Deventer in the eastern part of our country. I will
not say that I have deserted that town, though many times
people have spoken of evacuation of those parts in view of the
peculiar ideas of our Eastern neighbors, who have occasionally
shown themselves to cherish queer notions about good neighborship.

I
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Old Dordrecht

The Reformed Churches

Last summer I began my work in Dordrecht, a city which is
undoubtedly known to all of you. When you open your "Statenbijbel" and read the frontispiece, you will be reminded of the
great Synod held at Dordrecht in the years 1618-1619. When
you consult your doctrinal standards, you will find one written
at Dordrecht, namely the Articles against the Remonstrants or
the "5 Dordtsche Leerregels." Again when you study your
"Kerkenorde" you have a reference to my city in your "Dordtsche Kerkeordening." I suppose, and have a right to do so,
that all of you, of many churches and denominations, are familiar with the name of Dordrecht and that it arouses many
memorable associations.
And so you are aware that I preach the gospel in a very
old city. Both Deventer and Dordrecht dispute each other's
claim to being the older city. Indeed, each claims that it is the
,oldest city in all the Netherlands. In this respect cities and
towns often behave in the same fashion as human beings. Is
this also true in America, or do you differ from those of us in
Holland? However, all of us can recall when the disciples had
a most wordy strife on the question as to who was the greatest
among them. Our Savior gave them an answer of which I
remind myself every day: "He who would be the greatest
among you, let him be the servant of all."
One of your clergymen, John Dolfin, visited me at one time
in Deventer, and the editor of your magazine, who has been my
friend since student days in Holland, was to have visited me
in Dordrecht last year, but the outbreak of the war made it
impossible for him to come. For this I was very sorry and as
we wait for more peaceful times we can only wri~ to each
,other.
Our parish numbers about 4000 souls among the total population of Dordrecht, which is approximately 65,000. One of our
ministers has been mobilized as army chaplain and I, too, was
mobilized for a time but am now exempt from military service.
But for my exemption, our parish would have had to do without
two of her three ministers. This would have been too difficult
for our third colleague, who has already seen more than 40
years of service. I am now privileged to be the pastor of this
great parish and pray every morning that I may do my work
well, seriously, without haste, and with all diligence. As I am
only 40, I am glad that I can devote my youthful strength to
this Church of Him who has also redeemed me with His blood.

This state of affairs also has much influence on our churches
but I shall refer more fully to this matter, D.V., in my next
letter. The misery of the outward war has not yet compelled
us to forget the inner war. That we should forget it is not
absolutely imperative for there are times when there should be
strife within the church. But we should contend in such a way
that the world around us realizes that we oppose each other as
becomes Christians and are compelled to say: "Behold how
they love one another!" It is a pity that the world itself is not
convinced of this. What does the world think of you Christians
in America? Controversy has had a bad effect within the church
itself. There are m2ny people who cannot be urged to read a
"church-paper." We notice that especially among intellectual
groups an aversion has arisen to what they call the bickerings
of theologians.
In 1939 we held the Synod of Sneek but the most important
work of that Synod is still to come, namely the formulation of
a resolution regarding doctrinal differences, or to put it more
mildly, the differences of opinion among our leading theologians.
We hope for a "Munich" but a better "Munich" than that of
March a year ago in the political struggles. Peace within the
churches is worth ever so much, but never at the cost of truth.
Fortunately, all who have something to say regarding these
matters are convinced of that. This inspires us with hope.
But now I must stop, since this is only an introduction.
With kind regards,
P. PRINS.
Dordrecht, Netherlands.

War Conditions

What is the condition of our country and our church? This
is what I understand you are anxious to learn. The influences
, of the war, raging all about us, make themselves felt. When I
look up from the desk where I am writing, I see two sentries
walking to and fro, hour after hour, day and night, watching
for aeroplanes. Their lookout is on the roof of the highschool
just outside my study window. They are only two of the many
thousands who are watching in ice and snow, rain and storm.
What terrible disasters and dislocations of life this European
war has brought about! In America you have no mobHization
but here many of our people have been called up for service, all
between the ages of 20 and 35. Last Sunday evening I had as
my guests several sailors who were in Dordrecht, which is
the center of so many waterways. These friends were all over
thirty and had been compelled to leave their families and wives,
who in turn were left to care for themselves. Just imagine
such conditions!
Lying as it does in the midst of the great powers, the position
of our country is a miserable one. It is impossible to act in
such a way as to please all the belligerents, especially England
and Germany. We are not even allowed to speak or write anything which would show our sympathy for one or the other, for
then the opposite nation asserts that we are not neutral. It is
difficult to avoid trouble.
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League
Convention Echoes
" O N TO PHILADELPHIA!" was the cry of five Calvin
Seminary and College students who eagerly piled into
one of Henry Ford's products. Persistently they pressed
forward .through mountains, valleys, high snow drifts-it was
the biggest snowstorm the East had experienced for many years
-and ice! Why, you ask, make such a trip in mid-winter?
The answer is: The League of Evangelical Students' Convention which was held on the University of Pennsylvania campus
February 16-18. Was it worth the stress and strain of hazardous
travel? Yes, it was eminently worth while, and let me give you
some of the reasons.
The addresses were stimulating, inspirational, and instructive.
The theme of the convention was: "Wanted-Young Men and
Young Women for Christ", and all the addresses were based on
this theme. The first of these addresses was given by Professor
Carl Morgan of the Eastern Baptist Seminary who spoke on,
"Wanted-Young Men of Faith". He stated that we do not
have a definition of faith in the Bible, but we do have a
description of it. It is not mere intellectual assent, not necessarily a by-product of creedal orthodoxy, but it is a conscious,
living, vital force in our lives. It clarifies life and gives it
direction. "Wanted-Young People of Courage" was the subject of Dr. Harold Laird from Faith Seminary. His address
was based on the third chapter of Daniel. Courage is not
nerve. Courage has a moral quality; it is a spiritual virtue
and is based on faith in God. The root of courage is fear of
God; its secret is faith in God and His Word; its result is
loyalty to God under all circumstances.
A new feature on this year's program was a "Question Hour"
in charge of Professor R. B. Kuiper. One of the questions
answered-What should be the attitude of the Christian student to un-Christian teaching presented in the classroom?showed that students are concerned about their Christian testimony on the campus and in the class room. Professor Robert
Rudolph from the Reformed Episcopal Seminary delivered an
address on the subject, "Wanted-Modern Thinkers and MisTHE CALVIN FORUM

* * *

APRIL, 1940

sionaries like Paul". Paul was conscious of the definite task to
which he had been called. Paul brought a message filled with
the facts of redemption and was not afraid of controversy.
On Saturday morning Professor Merrill Tenney of Gordon
College of Theology and. Missions spoke on, "Wanted-A Response to Christ's Call in John 21". The call, he stated, is a
five-fold call: a call to a new reality, to a great fellowship, to
an intense devotion, to intensive service, and to a glorious
expectation. The banquet on Saturday evening proved to be a
period of real Christian fellowship. Professor Melvin Stuckey
of Ashland Seminary directed us to some of the "Musts" of the
Christian faith: we must know our Bible, teach the whole realm
of Christian doctrine, pray without ceasing, and live ithe consecrated life. In the Saturday evening meeting Dr. Clarence
Bouma from Calvin Seminary spoke on, "Wanted-Students
Who Think and Live Christ". 'I'he question of truth is basic and
fundamental. Jesus Himself gave the answer to Pilate's question "What is truth?" when He said, "I am the Way, the Truth,
and the Life". The speaker gave an excellent exposition of this
passage. Christ is the absolute truth, and only in Him do we
find the solution to all our intellectual problems. We can
find this solution only when we know Hirn as the Way-the way
of Calvary and the cross. Christ as the Life makes everything
vital, He liveth in us.
On Sunday morning the delegates worshipped in a church of
their own choice. In the afternoon Bishop William Culbertson
spoke on, "Wanted-Bereans to Search the Scriptures". The
study of the Scriptures is imperative for three reasons: for
advance in holiness and sanctification in our own lives, for our
ministry, and for our safety as a defense against cults and
he1·esies. Dr. C. Van Ti! from Westminster Seminary brought
the convention to a close by delivering the convention sermon on,
"Wanted-Students to Challenge the Wisdom of the World",
using as his text I Cor. 1 :20-21. Paul came with the simple
Gospel story to this learned and renowned city. He presented
the Gospel as a challenge because He knew it was the only
solution to the problems of life. The Greeks and Scribes did
much for the advancement of learning, but could not solve the
deeper problems of life. God in His grace sent Christ as the
Way, the Truth, and the Life who is the solution to life itself.
Paul brought this Gospel as a solution to the problems of the
world in his day, and that same Gospel will solve our deepest
problems today.
In addition to these addresses there were the devotional messages, the convention prayer service in which our hearts were
bound together, the inspiring song services, the special music,
the Christian fellowship, and, let us not forget: the Chapter
Reports. From these we learned that the League is still a
power for good on many campuses; we heard about some of
the difficulties and problems facing the various chapters.
1

After a warm handshake with farewells and wishes of God's
blessings to one another we once again began our journey homeward. The convention was ended, but the spirit will not die,
because we all pledged ourselves anew to the League. The convention had awakened in us a love for the true Gospel of salvation as the only hope for a lost world, in particular the
student world with all its complexity. The task of the League
-the defense and propagation of this gospel-seemed more
imperative than ever before, and we left the convention with
the determination to enter into this task more fully. The League
must go forward because God wants young men and young
women for Christ's sake. We returned determined to work and
pray more for the League of Evangelical Students.
GERRIT BOEREFYN.

Calvin Seminary.
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News Chips
and Comments
•

Orthodox Presbyterian Church

Statistics show that the Orthodox Presbyterian Church at the
close of the year 1939 had 103 ministers, 64 congregations,
and 4513 communicants. During that year two General
Assemblies were held, both at Philadelphia. At the Fifth General Assembly, held in February, it was decided to drop the
civil suit against the Presbyterian Church U. S. A. over the
name and to adopt the new name: Orthodox Presbyterian
Church. The Sixth General Assembly met in May, and consisted of 72 commissioners, of whom 58 were ministers and 14
elders. This Assembly adopted a directory for public worship
and provisionally adopted a book of discipline. It is regrettable
that the official copy of the minutes of these two assemblies
(copy of which may be had for 25 cents from the headquarters
of the Church at 506 Schaff Building, Philadelphia, Pa.) does
not include the text of any of the reports on the Directory for
Public Worship or the Book of Discipline.
A few decisions of this General Assembly which may be
singled out as of general interest are the following:
Decided that "pastors and sessions be urged to encourage the
people of their congregations to organize Christian Education
societies. Such societies could seek to help Christian parents
in their present educational problems and could seek to stimulate interest in the formation of Christian day schools."
The As&embly "recommended 1'he Key, a publication of the
Christian Reformed Publishing House, for use in the Sunday
Schools of our churches."

•

Lodge Membership and Church
Membership

An overture from the Presbytery of Wisconsin to the Sixth
General Assembly of the Orthodox Presbyterian Church read
as follows:
"Whereas the oath of secrecy of Freemasonry and other
oath-bound secret societies is unethical and anti-scriptural;
(see Lev. 5 :4) and
"Whereas the religion of Freemasonry is Unitarian and
Universalistic and therefore Anti-Christian; (see Mackay's
Ritual) and
"Whereas members of a Masonic lodge are 'unequally yoked
with unbelievers' in that they recognize non-Christian Jews
and Mohammedans as 'brothers'; and
"Whereas Masonry in its syncretism or inclusivism is inimical
to the deepest interests of The Orthodox Presbyterian Church
and destructive of the very ideology that brought it into being;
"Therefore, the Presbytery of Wisconsin respectfully overtures the 1General Assembly of The Orthodox Presbyterian
Church in session at Philadelphia to rule that no member of a
Masonic order shall at the same time be a ,communicant member in good standing in The Orthodox Presbyterian Church."
This overture was placed in the hands of a committee which
recommended that no "sudden and drastic action in the matter"
be taken, but, recognizing "the importance of this problem
confronting the church," that a committee of five be appointed
"to investigate the principles and practices of oath-bound
secret societies and to report its findings to the Seventh
Assembly."
This motion carried. The Assembly proceeded to select this
committee of five by ballot and a careful process of elimination.
Some 14 persons were nominated and after a number of ballots,
the following were declared chosen: Mayson, Thomson, Holkeboer, Davison, Woolley.
The next Assembly is scheduled to meet June 4, 1940, at
Cincinnati, Ohio.
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•

Romanism and Pagan Images in China

The Netherlands Christian Press Bureau tells us that it received information regarding the stand taken by the Roman
Catholic Church relative to pagan customs in China. Roman
Catholics in China are permitted to keep an image of Confucius
in home and school. They are permitted also to bow before
these images, in the same manner the Chinese do. Upon certain conditions, the Roman Catholic may share in Chinese
funerals and services for the dead.
This sharing in pagan customs and ritual is made possible
by the Roman Catholic rule that 'Catholics may participate in
non-Christian ritual if such ritual is not only religious but also
political and national.

•

Interpreting the Creed

Our brethren in the Netherlands never seem to lack a subject
for discussion in the religious Press. Just now the debate concerns itself with the Confession. There are some theologians
who maintain that the Confession must be understood and interpreted according to present day "faith-consciousness." The
idea seems to be that you use the words of the Confession as
the vehicle of your own personal thoughts. That makes the
Confession unstable. It loses its objective value and validity and
becomes subject to individualistic, subjective insight.
There are others who are sure that the confession must be
interpreted and understood according to the thoughts and ideas
of the fathers who wrote the confession. In other words, the
confession must be interpreted historically.
The method of the latter group is the scholarly, the scientific
method. However, the Confession must not become a museum
piece. If it defined the stand of our fathers long ago, it must
also define our stand today. If it does not do so adequately and
precisely, it must be made to do so. And that would be the
task, not of one person or one little group, but by concerted
action of all churches subscribing to the particular Confession.

•

Advertisements in Church Papers

The question as to what type of advertising may be accepted
by a religious journal is answered in various ways. The answer depends upon the sense of propriety prevailing within the
group where the paper is read. To use a few examples: Here
is Die Kerkbode of the Ned. Geref. Kerk (Dutch Ref. Church)
of South Africa. It carries "ads" of organ builders and publishers, etc. But you find also a goodsized "ad" in which the
readers are counseled not to destroy romance with "bad breath."
Take a tablet of the advertiser's supply and romance will flower.
Another advertiser boasts a new preparation to remove superfluous hair. In three minutes it does its wondrous work. On
one page there are a dozen "ads" of patent medicines. They
are supposed to be effective in cases of diabetis, heart disease,
appendicitis, gallstones, etc., etc., down to the inevitable rheumatism.
But here is a Dutch paper: Kerkblad voor Bussum. On the
fourth page we are informed that at a certain place one may
purchase applesauce (with sugar) at 35 cents per jar. A certain
firm has for sale eel, salmon, shrimp, codfish, and herring. The
Cheese Palace (Kaas Paleis) retails not only three different
kinds of cheese but also sausage and eggs. Last, but not least,
another firm which specializes in cigars announces that it has a
stock of cigars in all manner "of shapes and prices."
Frequently one finds wine advertised in the official organs of
Netherlands Reformed congregations. In Groningen Kerkbode
a business house advises the readers to be sure and ask for a
special wine, because it is so sweet and of extraordinary excellence. (Compare with this wine excellence, page 12 of the
Intelligencer-Leader of Jan. 26. "Is it true that beer an'cl light
wines are harmless? . . . emphatically, No!"
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In the Moody Monthly (Feb. 1940) an advertiser asks:
"Are your legs bad? Do you suffer with varicose veins and
swollen limbs?" For a nominal sum, he will help you.
The JVJessenger has a portion of its pages devoted to a column
"Let's laugh." What follows under this heading is a list of
"jokes" so called. Is this also patent medicine?
In The Presbyterian there is a "Presbyterian Minister (who)
desires position as assistant to care chiefly for pastoral visitation."
Here is another "ad"-"Prepared Sermons in manuscript
form for pulpit use. List of subjects and prices upon request,"
etc. How wonderful! Consistories might subscribe to these
services and thereby relieve their pastors of all thinking.
But all this is evidence that what is considered proper or
improper material for a religious paper is often a matter of
custom and tradition.

•

Dr. Mark A. Matthews Cremated

For 38 years Dr. M. A. Matthews was pastor of the First
Presbyterian Church of Seattle, Wash. In the 72nd year of
his life, he shared the lot of other pastors and became ill.
February 5 he passed away. Well, what is the significance of
this, you ask? It is this: as his body lay in state in the church
he served, the "bier was guarded by a group of six Knight
Templars, in which organization he had always taken an active
and prominent part." At the funeral there were prayers. There
was a sermon. And then? "Cremation followed." Comment is
not necessary, is it?

•

Two Surpluses?

The Reformed Churches of the Netherlands, like their younger
sister in America (the Chr. Ref. Church), publish a yearbook
at the beginning of each year. The current yearbook has furnished material for many articles, observations and warnings.
Dr. K. Dyk, in De Bazuin, observes that there are at present
no less than 140 candidates without a call. How many vacant
churches? Only 40. The Free University's Theological Department, and the Kampen Theological School will in the next 6
years graduate 220 more candidates. Dr. Dyk points out that
if every minister would have no more than 1,000 people under
his care, 180 candidates could be ordained. There is plenty of
work. But the means are lacking.
Speaking about religious papers in his denomination, Dr. Dyk
finds that there are 160 journals serving the Reformed membership. He greatly desires concentration.
It is remarkable that our Dutch brethren have so many
means of expression. Perhaps Dr. Dyk is right when he says
that there are too many periodicals. Perhaps. But it is far
better to have too many than not enough, so it seems to us. If
not used for continual bickering and altercation among themselves, but for fighting unbelief and worldly mindedness, a
large number of journalistic weapons is of inestimable value.

•

Christ Our Freedom

"Christ Our Freedom" is the title of an attractive volume
which contains "The Message of the IVth International Conference of Evangelical Students," held last summer in Cambridge. Among the papers, or addresses, given at the conference and published in this volume is THE CALVIN FORUM editor's
speech on "Changing Morals and the Unchanging Christ." The
book sells for two shillings. Publishers are the Inter-Varsity
Fellowship, 'Bedford Square, W.C.1. England.
J. G.

VAN DYKE.

Grand Rapids, Mich.
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